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ABSTRACT
This thesis argues that the elite and urban women leaders of the Palestiman’s
movement neglected to engage rural women and women living in refugee campss as thei
equals in a women’s movement. Further, despite women's active presence in the public
sphere, the sphere remained defined in masculine terms. As a resultnidal@simen,
as "guests" in the domain of men, were easily pushed out after they had sarved the
purpose in the nationalist crisis. What is remarkable is that even aftetirbahesien
reclaimed the public sphere, Palestinian women remained politicale actihe private
sphere. In order to understand how this was possible, we must look more closely at the

terms “public sphere” and “private sphere”.



INTRODUCTION

The Palestinian rebellion from 1936-39 represented one of the first Paltestinia
national uprisings. The rebellion began as a response to the increasing Zionist
immigration into Palestine, as well as to the policies of the British Mandétat is
significant about the rebellion was not who it was fought against; rather, Wes the
earliest struggle for a unified, national Palestine. This was not to beifgkesnly
nationalist uprising, however. The first Palestinian Intifada began late in 198asaedl |
until the Oslo Accords of 1993. Most recently was the second Palestinian Intifadl, whi
began in 2000, and may or may not be ongoing. There are currently calls for a third
Intifada, which is a largely electronic movement, calling for diasporatitedées to
collectively storm the borders of Israel on May 15, 2011 (which will be tfe 63
anniversary of the Palestinian Nakba). During the Palestinian national raotenthe
late 1930s, like national movements elsewhere, Palestinian women became involved in
the nationalist movement in a manner, which allowed women to be both publicly and
politically active! Indeed, “it cannot be denied that, historically, [nationalism] has
provided an impetus for women to defy social and cultural norms and become involved in
realms of activity from which they had previously been excludéhe visibility of
Palestinian women’s contribution to the nationalist movement during the 1930s set a

precedent through which Palestinian women continued to be publicly and politically

! Ellen FleischmanrThe Nation and its "New" Women: The Palestinian \&@syMovement, 1920-1948
(Berkeley: University of California Press, 2003)7 6
Z Ibid., 10.



visible during nationalist crises in the future, including during the firstsialan
Intifada.

Perhaps the most popular depiction of the first Intifada in the West is of young
Palestinian boys and teens throwing rocks at IDF soldiers and burning hitheA
well-known image is that of the political, active, and vocal Palestinian womaryjrdgcr
the Israeli Occupation and the treatment of her sons, brothers, father, and huslihad. T
Western imagination, Palestinian women finally broke the patriarchalsctrehhad
defined their lives for millenni&This thesis will explore women's roles leading up to--
and during the early years of --the Intifada. Using the public/private dictyoand the
tensions between nationalism and feminism as a guide, it will seek to answer why
Palestinian women, who appeared to command a strong presence during the early years
of the Intifada, were eventually pushed out of the public sphere. This thesis padsits tha
because of the relationship between nationalism and gender, Palestinian wereen w
allowed into the public sphere in the face of a national emergency brought folnia by t
Intifada. But why, after only two years, was there a sudden drop in women’s public
participation? Answering this question has been the subject of much debate in academic

circles. These debates are discussed below.

3 Simona SharoniGender and the Israeli-Palestinian Conflict: TheliBes of Women's Resistance
(Syracuse: Syracuse University Press, 1995), 57daaost R. Hiltermann, “The Women’s Movement
during the Uprising,” irPalestinian Women of Gaza and the West BahiSuha Sabbagh (Bloomington:
Indiana University Press, 1998), 41.

* The drop in women’s public participation is notedislah Jad, “Patterns of Relations within the
Palestinian Family during the Intifada,” trans. MigAbu Hassabo iRalestinian Women of Gaza and the
West Banled. Suha Sabbagh (Bloomington: Indiana UniveRigss, 1998); Penny Johnson and Eileen
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This thesis argues that the elite and urban women leaders of the Palestinia
women’s movement neglected to engage rural women and women living in refugee
camps as their equals in a women’s movement. Further, despite women's astve@r
in the public sphere, the sphere remained defined in masculine terms. As a result,
Palestinian rural women, as "guests" in the domain of men, were easily pushedrout af
they had served their purpose in the nationalist crisis. What is remarkableeigeha
after Palestinian men reclaimed the public sphere, rural Palestiniamwemained
politically active in the private sphere. In order to understand how this wablpogs:
must look more closely at the terms “public sphere” and “private sphere”.

In his seminal worlon the public sphere Jirgen Habermas argues that the rise of
a bourgeois class in Western Europe led to a societal divide known as the public sphere
and the private sphere. Habermas defines the public sphere as a place where privat
individuals and “government” meet and where private individuals discuss issuesiof publ
concerr? In this space, rational-critical debates about public issues can take plac

Habermas also describes the public sphere as “constitutional establishiméhe

Kuttab. “Where Have All the Women (and Men) Gonefl&ctions on Gender and the Second Palestinian
Intifada,” in Feminist ReviewVinter no. 69 (2001): 21-43, accessed 03/05/2@08y.jstor.org Rana

Salibi, “Women’s Activities in Popular Committeesréhg the Intifada,” irPalestinian Women: Identity

and Experienced. Ebba Augustin, (New Jersey: Zed Books, 19898)pna Sharonizender and the
Israeli-Palestinian Conflict: The Politics of WomeResistancgSyracuse: Syracuse University Press,
1995).

° Jirgen Habermaghe Structural Transformation of the Public Spheka:Inquiry into a Category of
Bourgeois Sociefytrans. Thomas Burger with the assistance of Figldeawrence, (Cambridge, MA: The
MIT Press, 1991), 102-03.
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political realm.® As Habermas defined it, the public sphere is intrinsic to the political
sphere.

To demonstrate why the simplistic public/political versus private/domesti
dichotomy does not work in Palestinian history, consider the following exampletisom
Ottoman Empire (which included historic Palestine). In late Ottoman gpcietstering
women in harems was a cultural norm practiced by those who could afford to. Thus, it
was a class marker, a way of proving that women of a particular family diceadtto
toil in fields or mix with men in the marketplace. Even with the institution of thenia
upper-class Ottoman women were involved in public and political life from within the
harem. One way they were able to do this was through charity work. “From #te gre
mosque complexes founded by the sultans’ mothers to modest neighborhood endowments
created by ordinary individuals, Ottoman women left their mark on the cities,,tanahs
villages of the empire””Many of the endowments arranged by the upper class Ottoman
women were designed to help women of unfortunate circumstances, including orphans
and prostitutes. In this way, even from the harem, Ottoman women affected chtrge i
public sphere. This example provides a way in which a specific class of women
maintained their place within the private sphere, but also acted in the public sphere.

In her critique of Habermas, Nancy Fraser provides a nuanced understanding of

the public sphere that accounts for different forms of political participationnWhe

6 .

Ibid., 84.
’ Leslie P. PeirceThe Imperial Harem: Women and Sovereignty in ther®@an Empire(New York:
Oxford University Press, 1993), 8.
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bourgeois men claim to like public, others (such as poor, ethnically or religiously
“othered”, or women) create their own discursive space, through what Falledrac
“subaltern counterpublic>Even when the subaltern counterpublic is not given equal
access to the public sphere, they find ways to change public dynamics. Methods of doing
this include distributing literature, opening publishing houses, making films, giving
lectures, opening research centers, having conferences, or creatingiaqgadgrams
which will broadcast a message from one subaltern counterpublic to the bourgeois mal
dominated public sphere, as well as to other subaltern counterpublics. The end result of
this process can be a newly defined public space. As Fraser argues: ‘fithe it
there are no naturally given, a priori boundaries here [in the public sphere]. What will
count as a matter of common concern will be decided precisely through discursive
contestation® Hence, the public, and therefore the political, are constantly changing in a
society. They are, “cultural classifications and rhetorical labels.. atledrequently
deployed to delegitimate some interests, views, and topics, and to valorize’ Bthers

Like the upper-class Ottoman women, Palestinian women also used private space
and patrticipated in a subaltern counterpublic to bring changes to the public andl politica

space during the first Intifada. Boycott was among the forms of civil disemhesli

8 NancyFraser, “Rethinking the Public Sphere: A Contribntto the Critique of Actually Existing
Democracy,” inSocial TextNo. 25/26, 1990, pp. 56-80, Accessed Jstor.org:
http://links.jstor.org/sici?sici=01642472%281990W2ZBA25%2F26%3C56%3ARTPSAC%3E2.0.C0%3
B2-N

67.

° Ibid., 71.

1pid., 73.
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Palestinians engaged in during the first Intifada. Since 1967, when the Gpzn8tri
West Bank fell under Israeli occupation, all goods bought and sold in the Palestinian
Territories were imported from the Israeli government and thus subjecaéd taxation.
The Intifada leadership called for Palestinians to boycott imported googscialsy
those for which local substitutes exist'>.tWomen’s co-operatives addressed the issue of
boycott through local production of foodstuffs. By engaging in traditionally domestic
tasks such as cooking or making preserves, Palestinian women enabled publis lebycott
Israeli goods, served the political objectives of the Intifada leadershipesmohded to
demands that women keep their physical bodies out of the public sphere while still
exerting agency in the public sphere. This phenomenon is discussed further in chapter
three, but is previewed here to show how the dichotomous, Western understanding of
public and political versus private and domestic is unsatisfactory in theifalest
context, as well as to demonstrate the need for a new understanding of tbestaiati
between gender and public and political spheres, as Fraser did.

Other scholars writing about Palestinian women and the first Intifadteprof
different analyses with respect to the relationship between Palestiomamnand the
public sphere. The dominant school of thought is that Palestinian women became less
publicly, and therefore less politically, active after the first twayeéthe Intifada. A

discussion of these sources is in the following section.

™ United National Command of the Uprising, “Leafin. 10”, March 11, 1988, in Shaul Mishal and
Reuben AharoniSpeaking Stones: Communiques from the Intifada tdoded (Syracuse: Syracuse
University Press, 1994), 70.
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Scholarship on Women and the First Intifada Writing on Palestinian women
focuses on two major historical periods in Palestinian history: the British Ma(id20-
1948) and the First Intifada (1987-1993). Finding secondary literature on women outside
of these time periods is at best difficult. Explaining the dearth of literatwtside of
these time frames is difficult, if speculative, but historical developmerisagmomen
during the two time periods suggest why scholars have taken an interest in them.
Specifically, both time periods saw national struggles that led to gréanporary
changes in Palestinian women'’s relationship with the nation.

Fleischmann investigated women during the Mandate era, with specifitatte
to the women’s movement from 1929 (the year of the Wailing Wall Riots, discussed in
Chapter I) to 1939 (the end of the Great Revolt). According to Fleischmann, thew\wome
movement, whose membership was the elite and upper-middle class of Palestine, w
unable to define “woman,” with reference to balancing “Eastern” and t&iré's
understandings of gender, particularly with regards to veiling discourse. Glemant
was not feminist in the Western liberal sense of absolute gender parityebhitbited
what Fleishmann called an “indigenous kind of feminism, whereby [women] manipulated
and exploited gender norms in order to subvert and challenge power strutiures.”
Fleischmann paid great attention to the differences between Christian ameh Musl|
women throughout her argument, and suggested that there was sectarian “tens®n” in t

women’s movement, although her discussion of both Christian and Muslim women

12 Fleischmann, 174.
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“playing the religion card® suggested the leading women of the movement were
comfortable enough with their religious identities to play them against thetBri

In his monograpiMemories of Revolt: The 1936-1939 Rebellion and the
Palestinian National PasiTed Swedenburg wrote specifically about the Great Revolt
(1936-1939) during the British Mandate. In contrast to Fleischmann’s emphasis on the
elite during the Mandate, Swedenburg sought to give voice to another voiceless group in
Palestinian history, the peasants. Although women were not the sole focus ofijis wor
Swedenburg discusses ways in which both peasant and elite women were involved in the
Revolt and noted the condescending attitudes of the elite women toward the peasant
women. Swedenburg also argues that religion did not play a role in the revoltuds,arg
providing anecdotes from his interviews, that the religion of the Revolt was misitire
nor Christianity, but rather, Palestini&h.

Far more scholarly attention has been given to the period of the first Intifada
Within this period, scholars are particularly interested in women’s patiicip
Explaining Palestinian women’s sudden disappearance from the public sphere was a
contested subject of inquiry. Until today, there is not a scholarly consensus on agswerin
“why?” although many have attempted.

Islah Jad faulted the Intifada leadership (the Unified National Leagev§kie

Uprising, discussed in Chapter Ill), arguing that if the UNLU would havegrezed

*bid., 169-170.
4 Swedenburg, 90, 122.
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women’s issues and the women’s agenda, the women’s movement would not have
fractured across party lines, and women perhaps would be in a stronger position today

Jad, Najah Manasra, and Joost R. Hiltermann each pointed to the rise dfrfslami
as a leading factor in why women left the public spfig8puad Dajani echoed a similar
argument, but added that the combination of the Israeli ban on popular committees,
including the women’s committees, in conjunction with the Islamist movemerit, “lef
fewer opportunities for women to enter public lifé”.

Dajani also argued that the development of women’s committees in the decade
immediately before the first Intifada allowed Palestinian women fréfarent political
parties to maintain nationalist identities even across class fidéthough upper-class
women founded the committees, they were designed to provide services to rural and
camp women, and were thus not classist. Dajani is correct in pointing to the class-
inclusive nature of the committees, but she assumes that because elite, urlean wom
were trying to create a women’s movement by including rural women, that tasyenw

fact a Palestinian women’s movement. She does not discuss perspectives ameal w

15 slah Jad, “Patterns of Relations within the Paléest Family during the Intifada,” trans. Magida Wb
Hassabo ifPalestinian Women of Gaza and the West BahkSuha Sabbagh (Bloomington: Indiana
University Press, 1998).

16 Najah Manasra, “Palestinian Women: Between Tradiéiod Revolution,” ifPalestinian Women:
Identity and Experienced. Ebba Augustin, (New Jersey: Zed Books, 19B®)Hiltermann, “The
Women'’s Movement during the Uprising.”

17 Souad Dajani, “Between National and Social LiberatiThe Palestinian Women’s Movement in the
Israeli Occupied West Bank and Gaza Strip,\Nomen and the Israeli Occupation: The Politics of
Change ed. Tamar Mayer, (London: Routledge, 1994), 45.

18 See Dajani, “Between National and Social Liberatibhe Palestinian Women’s Movement in the Israeli
Occupied West Bank and Gaza Strip.”
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who were involved in the committees and whether or not they saw themselves as part of a
Palestinian women’s movement, particularly after the first Intifadafe

In her bookDaughters of PalestineAmal Kawar traces the development of
Palestinian women in politics, noting generational differences that occupedfi&ally,
she argues that in each national crisis, with a new generation of womers leader
Palestinian women redefined what is political. Her use of interviews withatdpAag
PLO and Fatah women make Kawar’s work an important source for understanding the
development of this spectrum of the women’s movement. As a study of the PLO
women’s leadership, Kawar’'s book presents a vivid study, but as an addition to the field
of Palestinian women’s literature, its scope is narrow. It lacks a disousiseveryday
women’s issues, as well as of various classes of Palestinian women.ignalises the
Islamist movement entirely, leaving the reader with the impression lbstiRean
women only identify with the secularist movement.

Dajani and Kawar demonstrated the primary concerns regarding the history of
Palestinian camp and rural women. As Dajani’s chapter suggests, when Raleatili
women are acknowledged in literature, it is without agency. Dajani concludélseha
Palestinian women’s movement matured because the urban women engaged with their
rural sisters. Where are the voices of the rural women? Did they sesethesnas part of
a women’s movement, or were they involved in committee work for other reasons? Why

is it considered a women’s movement when the rural women were summoned to fulfill
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the objectives and visions of an elite minority? Alternatively, works like Kagvenre
the existence of rural women altogether.
Each of these arguments focuses on the roles of the elite and upper class women
during the first Intifada, and as such, does not provide satisfactory argunmemgd. C
Rubenberg’s study of women'’s involvement in the first Intifada also provides an
illustrative example of how Palestinian history has been misrepresented through a
scholarly emphasis on the urban elite, indeed, largely whiteine urban elite, of
Palestine. Considering that 60 percent of Palestinians live in villages agdeeamps,
she notes the overwhelming emphasis on the contributions of the urban elite during the
Intifada, while little or no attention is paid to if and how rural women participdtédy
contribution to the field will be showing, through critical engagement with tensary
literature, that in addition to the underrepresentation of rural women, when they have
been the focus of academic inquiries, they are understood as the pawns of urban agents.
By evaluating the role of rural Palestinian women, it will be evidentrhat
ignoring the voices and contributions of rural women, such as their involvement in
women’s committees, much of the secondary scholarship about women and the first
Intifada ignores significant contributions and equally valid perspectives onttire n&
women in nationalist movements. We will also come to understand the reasons for which
women were knocked out of the public sphere shortly after the beginning of the first

Intifada. These reasons are: Elite women did not have real power/authority- tieey we

9 Cheryl A. RubenberdPalestinian Women: Patriarchy and Resistance invhest Bank(Boulder: Lynne
Rienner Publishers, 2001), 1-2.
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just pushing orders which came from men in power; the women were not united across
class or party lines; the public sphere remained defined in masculine tesassiAg the
public-private dichotomy will also allow for critical engagement of Paliegt women's
actions, contesting the assumptions that Palestinian women were rooted in the public
sphere during the late 1980s and that it was the Islamist movement that ddeséen
women. Evaluating the relationship between gender, feminism, and nationalism
elucidates the process through which women were allowed into the public-political
sphere. Further, it provides a framework to understand the feminist-natioraggisiogy
some Palestinian women embraced to justify their place in the public-pdpicate.
Layers of Identity. This thesis is a discussion of Palestinian women, but as this
introduction has already alluded, to discuss Palestinian women as a monolith or as a
cohesive, singular identity, ignores the multi-layered fabric of Palastidentity.
Different combinations of the various threads of Palestinian identity overlapeate cre
historically unique experiences among Palestinian women, and indeeddaffecteays
in which women participated, or chose not to participate, in nationalist strugglesaThus,
nuanced discussion of the facets of Palestinian identity is a necessary contg@mg
discussion of Palestinian history. The following identity markers are tEplar
relevance to this thesis: locale of upbringing- urban, rural, or refugge ctamss status-
elite, middle class, or peasant/lower class; level of education- collegesdtigol, only
Islamic education, no education; religion- Christian, Muslim, or no affiliagod; level

of religiosity- conservative, moderate, liberal. Of course, as this tisdsistorical in
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nature, the time period in which a woman lived was also significant in shaping the way in
which she participated in national struggles.

Inherent in the different sub-identities are cultural norms that dictatecdkvioat
of access to public or political sphere activity women had, whether they wanted txce
it, and what they did in the public sphere. To illustrate this, look at the influence of locale
on family structure and levels of independent decision making. In a village or camp,
family structure tended to be clan-based. This means the patrilinealedtamily
exerted control and decision-making authority over the younger membassfahtily.
Family structure in cities, on the other hand, tended to be defined in terms of tla nucle
family or, a mother, father, and their children. In nuclear families, the ehikénded to
have more freedom to make their own decisions irflife glimpse into education during
the British Mandate will also show they way the different identitieseshépes.

The policies of the British Mandate "construct[ed] a kind of de facto policy that
simultaneously neglected, disciplined, and repressed wothéittiough British
educational reforms sought to expand girl's education, it was used as a tool of social
control. Rural girls were especially victimized by this policy, bec#usg, more so than
their urban counterparts, were regarded as having little need for schoolwork. The
emphasis of their education lay in hygienic issues and other ideals of doyeshah
reinforced the ideals of the private sphere. Further, the girls' curriculurdesegmed

with the needs of the Palestinian male population in mind. The British believed that since

20 Manastra, 6.
21 Fleischmann, 25.
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Palestinian boys were receiving a modern Western education, Palestilsiaegded to
complement that by learning how to run homes, with an emphasis on sanitation and
childrearing?? These historical examples provide further illustration of the ways in which
sub-identities influenced and shaped the identity of different sectors of thetpmpafa
Palestinian women.

These examples illustrate the way in which one identity marker affdwtddet of
Palestinian women, but what happens when the different identity markers cé@hMenge
IS women'’s access to public life determined then?

Consider, for example that an urban, elite, college-educated, Christian woman
historically had the most access to public space in Palestine while a rasanpe
uneducated, Muslim woman had the least access to the same space at theesame tim
Palestinian identity did not and does not function on this binary, however, and any
combination of the various sub-identities listed is a possible description césdifiah
women. When this happens, it becomes more difficult to make generalizations. If there
was an urban, middle class, high school educated Muslim woman, and a rural, peasant,
college educated Christian woman, which woman had more access to public space?

Answering this question may prove to be an exercise in futility, as argsicem
be made supporting answers for both women. What is more useful is an analysis of both
women based on the threads of their sub-identities in a given historical context. In doing

so, we can address broad historical questions about Palestinian women, such s educat

2 bid., 38.
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reforms during the Mandate era, or, for the purposes of this thesis, the role of wiomen i
national uprisings. By noting the different facets of Palestinian idertén, bne is
forced to look critically at Palestinian women'’s history, and challengesglais this
thesis does, that the first Intifada disenfranchised Palestinian women.

Defining Patriarchy. Whereas some have argued that the decline of women’s
visible public participation bares a correlation to rise of the Islamist ment this
thesis contends that patriarchal norms (associated with both the secothigamist
movements) are what led women to create their own subaltern counterpublics by
embracing and politicizing their traditional, domestic roles.

“Patriarchy” is a charged term and can carry different meaning$&@negfit
contexts. For the purpose of this thesis, | borrow two definitions of patriarchy|laswe
an explanation of how the definition applies to the Palestinian context.

Rubenberg argues that patriarchy is “a type of power relation [that] oggiimat
the domestic realn?® In the Palestinian context:

It is a system for monopolizing resources, maintaining kinship status, reproducing
the patriline, controlling women'’s sexuality and bodies, legitimizing violemgpilating
education to reproduce the roles and relations socialized in the family focudithgdrea

exclusively on maternity and procreation, and limiting women’s access tdtire la
market as well as defining the types of work in which women may erigage.

% See Islah Jad, “Patterns of Relations within thkegtinian Family during the Intifada”; Loren D.
Lybarger,ldentity and Religion in Palestine: The Struggléassen Islamism and Secularism in the
Occupied Territories(Princeton: Princeton University Press, 2007)Tamar Mayar, “Women and the
Israeli Occupation: The Context,” iWomen and the Israeli Occupation: The Politics bafige ed. Tamar
Mayar, (New York: Routledge, 1994).

2 Rubenburg 12.

**Ipid., 13.
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Lybarger agrees with this definition in his own definition of patriarchy. ‘{&triarchal,’

| mean a structure of social authority within which men, usually older men, morepoliz
public prestige and power, and women’s social honor and life opportunities derive from
child rearing and maintenance of the domestic spiére.”

Gender and Nationalism.Nationalism, whether the primordial progression of an
ethnic group, or aimmagined communitgf state-sponsored infrastructure, posits, "that
identification with the nation and loyalty to its claims overrides all othemaibments on
the part of the individual®* Competing "commitments" include, but are not limited to,
class, regional, and religious connections. Implicit in the idea of nationaltbrat iwhen
members of the nation hold the nation above all else, all members are equal. But as
feminist scholars note, the nation is built upon gender differences that subvesctne pl
of women. What, then, is the relationship between feminism and nationalism?

Frantz Fanon argues that the struggle for national liberation generates svomen’
awareness. Through women's participation in the national struggle, womdowaes a
the space to challenge traditional gender barriers and they grow mosecdvitaeir
gender-specific oppression under patriarchy. As their participation dhagsinto the

public-political sphere, and women begin to challenge colonization, they also start to

guestion the traditions that have banned them from this sphere. A heightened feminist

% | ybarger, 134, n9.
27 Graham Day and Andrew Thompsdeorizing Nationalism(New York: Palgrave MacMillan, 2004),
109.
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consciousness stems from this, and women are faced with both a feminist and a
nationalist battlé®

The problem that surfaces in the dynamics between nationalism and feminism is
the notion that national interests supersede the interests of women. Furthem, wome
should not seek to fragment the interests of the nation by agitating for wongnss ri
particularly in the struggle for national sovereignty. Rather, women should fight
alongside men (sometimes literally, other times within their proper geshdele) and
seek national independence. Only once this is achieved should they agitate forsvomen’
rights within the new nation. As Algeria has proven, however, in the struggle for hationa
liberation and nationalist movements women face the risk of I63Mthen feminist
movements arise, women are faced with the difficult choice of privilegingdhei
interests as women over the interests of the nation, or trying to find some way of
reconciling the seemingly competing ideologies. Out of this recomailiatsort of
feminist-nationalism is founded. It is this approach that elite Palestiniaemwtamed to
during the Intifada, with the yet to be consummated dream of attaining both hatidna

gender liberation.

8 Frantz FanonA Dying Colonialism(New York: Grove Press, 1965), 35-64 quoted ink@ah,
"Introduction,"Palestinian Women of Gaza and the West BadkSuha Sabbagh, (Bloomington: Indiana
University Press, 1998), 22.

29 Nahla Abdo, “Nationalism and Feminism: Palestinisomen, and thintifada—No Going Back?” in
Gender and National Identity: Women and Politicdinslim Societiesedited by Valentine Moghadam
(London and Atlantic Highlands, N.J.:Zed Press, 2)9948; Sherna Berger Gluck, “Palestinian Women:
Gender Politics and Nationalism,” dournal of Palestine Studieso. 3 (Spring 1995), 5-15, 5; Suha
Sabbagh, “Introduction,” 26-27.
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According to Joseph Massad, Palestinian nationalist discourse has identified the
Palestinian hero as young, strong, masculine, and bourgeois. This conception of the
Palestinian hero has been memorialized by the media through images of young boys,
"playing men", masked in their kuffiyahs, throwing stones and holding a Palestinia
flag.®° This image marginalizes the public role Palestinian women have had during
national struggles, yet Palestinian women engaged in nationalist workyeaseine
British Mandate.

As alluded to above, nationalism and feminism are not necessarily
diametrically opposed. Peteet explains, "[i]f nationalism and feminisiudsposed as
competing spheres of interest, identity, and locality, one runs the risk of @ binar
construction that is not borne out in everyday experietfd®ecause it is artificial to
look at adherents of feminism and nationalism as in an either/or dichotomy, it is
important to examine their points of intersection. The Palestinian women's em@vem
began not as a feminist movement with a feminist agenda (with feminist defined as
women’s awareness of women's subordinate position in a gender hierarchy), but, rather
"was built on inherent and objective contradictions and limitations." While women did

work to promote the place of woman in Palestinian society, it was done within a

% Joseph Massad, “Conceiving the Masculine: GendePalestinian Nationalism,” ididdle East
Journal.Vol. 49, No. 3, 1995 (summer). 467-483, 470.

31 Julie Peteet, "Nationalism and Sexuality in Patest in Social Constructions of Nationalism in the
Middle East ed. Fatma Miige Gocek, (Albany: State Universitiew York Press, 2002), 159.
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nationalist framework, and toward a nationalist #during the 1970s, as the PLO
began to call on all members of Palestinian society to take part in the natioggles
women realized the extent of the limitations under which they were to operate. The
patriarchal norms of their society would not allow them to leave their homes, which
hampered their attempts at organizing committees (elite women’s priarar\of
public-sphere patrticipation during the late 1970s). In a very literal way, wobokoh ot
contribute to nation building efforts, without first confronting the issue of "woman.”
Palestinian women consciously attempted to link their struggle as women with the
nationalist struggle, first during the struggles against the British dtlhren920s and
1930s, and again vis-a-vis the first Intifada. This led to a new space for woméitalpol
participation where, “Palestinian women [could] challenge the dominant conception of
Palestinian nationalist agency’ The space has been created by the "mass nationalist
movements [and] the widespread rejection of existing political institutimhswture,>*
through the development of women’s committees that sought to provide rural and camp
women with the means for economic liberation from their husbands and fathers.

To elucidate the historical processes that led to the first Palestinifa#nénd
the women’s movement within the Intifada, this thesis is organized into three

chronological chapters. The first chapter begins with a discussion of the 1936 Arab

32 Kathy Glavanis-Grantham, "The Women's MovemenmiResm, and the National Struggle in Palestine:
Unresolved Contradictions," Momen and Politics in the Third Woyled. Haleh Afshar, (New York:
Routledge, 1996), 173.

¥ Massad, 481.

34 Sharoni, "Gendering Conflict and Peace," 183.
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Revolt and its women’s movement, which provides a beneficial point of analysis with
which to assess the Intifada and its women’s movement. The chapter also addeesses t
immediate consequences of 1948, the rise of Palestinian political paniesiéiy

Fatah), as well as the establishment of the Palestine Liberation Zagami(PLO).

Chapter Il looks at the rise of Islamism in Palestine, as well assthefrthe women’s
movement from 1967 leading up to the Intifada. Of particular interest is the adnahge
discourse of the women’s committees, from self-designed men’s auxiiamyittees, to
liberated women’s committees with a stated goal of gender liberation.néhetiapter
looks at the rise of Hamas and the influence of its policies on women in particular. Afte
providing examples of the ways in which women participated in the Intifada dbang t
first two years, the chapter addresses why women'’s participation intitagld changed
from one which included women’s physical presence in the public sphere to one in which
they created subaltern counterpublics and participated from the domesti $phaity,

the conclusion looks at the similarities and differences between the Arabareloélli
1936-39 and the first Intifada and suggests that the issues that Palestinian waahen fac
during the first Intifada were not unique to the Intifada, but are rather syrs atfotime

potency of patriarchy in Palestinian society.
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CHAPTER [ IDENTITY REDEFINED: THE MARGINALIZATION OR
LIBERALIZATION OF WOMAN AND THE NATION?

Revolutionary Beginnings. From 1917-1948, historic Palestine was ruled by the
British who promised, by way of the Balfour Declaration, to both establish “a nlationa
home for the Jewish people” in Palestine and simultaneously protect the “civil and
religious rights of existing non-Jewish communities in Palestha¥hatever the British
meant behind these murky promises, the Mandatory government “maintained certain
religious or tribal structures in order to facilitate administratiordiate conflict, and
impose control, retaining those ‘customs’ or practices that benefited theitivdgan
certain ways while creating or developing others that suited their purp$eestine
became another jewel in the British imperial crown. Palestinians Wweeslg faced with
the pressures of rapidly increasing Zionist immigration, which began inteheda
century, and subjection to occupied rule only intensified sensitivities. Small bouts of
violence were not unheard of, as settlers or colonizers attacked indigenous peopée, or vic
versa. One such incident occurred on April 13, 1936 when Palestinian insurgents killed
two Jews. This incident set off a wave of events, including violence, counter-violence,
and strikes, known as the Great Revolt of 1936-39. The Revolt is remarkable for its place

as the first Palestinian national movement (as opposed to other uprisings that wer

35 Arthur James Balfour, “Balfour Declaration,” 11-0917, accessed BBC News
http://news.bbc.co.uk/2/hi/in_depth/middle _easié$rand the palestinians/key documents/168296,1.stm
05-08-11.
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localized), as well as its magnitude as an act of “anticolonial insyrgerice Arab East”
between the World Wars.

The Great Revolt of 1936-1939 is a relevant launching point for a discussion of
the first Palestinian Intifada for a number of reasons, not least of whintrishared
purpose of “shaking off” the unwanted occupier. Peasant perspectives of the eiige dur
the Revolt, as well as parallels of women’s work in the Revolt and the firstdatiare
of particular interest to this thesis.

According to the peasant memories of the Revolt nearly fifty yearstla¢téact,
peasants were the primary actors in the Revolt. It is documented that tieegycivee as
guerillas, and according to some memories, it was peasants only “who behaved as
honorable and militant nationalist® The urban leadership, according to these sources,
was remembered as “corrupt and timid” or as “insufficiently activ&ural men
interviewed between 1984-5 even went so far as to blame the failure of the &elvolt
the loss of 1948 on the elite class, citing reasons such as failing to contributerityoneta
to the Revolt and cooperating with the British. In other cases, rural men adoeised t
leaders of the Revolt of corruption. As the accusations went, these men took donations
that were earmarked for weaponry and supplies for the fighters and pocketed the

money?’ What is significant about these remarks is not whether or not they were

3" Ted Swedenburdyiemories of Revolt: The 1936-1939 Rebellion andPlestinian National Past
(Fayetteville: The University of Arkansas Pres)20xix.
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accurate, but the specific, identifiable class difference in the wagipatton in the
Revolt was remembered.

Women'’s participation during the Revolt can be best described as auxiliary work.
Rural women threw stones at the British, and ran water and supplies to the men &vho wer
fighting. Urban women took a much different approach. The Arab Women’s Committee,
founded in the wake of violence in 1929, coordinated with the Higher Arab Committee
during the Revolt to organize public demonstrations, raised money for the resistance, a
provided aid for the families of the victifiSWhat is most striking about women'’s role
during the Revolt, however, is how the concepts of honor and the private sphere were
altered to meet the demands of a nation in crisis.

One of the ways in which the private sphere was recoded during the Revolt was
through hiding rebel fighters in the homes of villagers. Sometimes the rehdls be
trapped in a village surrounded by British troops. The villagers would take ther&igit
give them clothes to make them look local, and hide them in their homes together with
the women of their family. In her memory of the Revolt, one woman complained that a
times there were between forty and fifty men sleeping on the floor of her.House
Although this happened in rural villages, where gender seclusion was not practiced to the
extent that urban and upper class families practiced it (see introduction)aghssilva
society that valued the private sphere as the domain of the women, and a place where

unrelated men would seldom, if ever, be invited into. In the face of the Revolt, and the

“1bid., 176.
42 bid., 130.
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crisis of the nation, however, women and men allowed a reinterpretation of the cultural
norm to benefit the nation, and the needs of the nation were made supreme. This is not
the only time this happened in Palestinian history. As the third chapter discusses) w
during the first Intifada were active in many of the same ways, anel\wees a similar
redefinition of honor and of the private sphere to accommodate the needs of a nation in
crisis.

Eventually the British crushed the Revolt, and Palestinians, men and women,
returned to the status quo. Gender relations and the private sphere normalized, eind it wa
not until the 1948 war that gender roles and Palestinian identity changed as rapidly and a
quickly.

Defining “Palestinian.” The creation of Israel caused, at the very least, a crisis in
nationalism for the Palestinian people. A small strip of Western Paleb&én@aiza
Strip, was now under the military control of the Egyptian government, and the West Bank
of the Jordan River was annexed by the Hashemite Kingdom of Jordan. Perhaps as many
as 750,000 more Palestinians became refuljfessne within the borders of the new
Jewish State, some within the confines of the Gaza Strip or the West Bank,land stil
others in the neighboring countries of Syria, Lebanon, and Jordan. In addition to the
subjection to rule by foreign powers, be they Arab or otherwise, the loss of landedamag

the Palestinian understanding of self.

3 UNRWA 1950 statistic in: Yezid SayighArmed Struggle and the Search for State: The Balas
National Movement, 1949-199@Nashington, D. C.: Clarendon Press, 1997), 4.
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To illustrate the complexity of the Israeli domination of Palestinian tifs, i
necessary to understand honor codes in traditional Palestinian society. A& sgvaars
note, the construction of Palestinian male identity was based upon two idealto Bréor
1950s, the "Palestinian Arab patriarch, whether peasant or poet, was supposed to
defend...his land and his women's sexual integfityri' another analysis of pre-Nakba
identity, a different scholar agrees that “honor” was inextricably linkechtbdavnership
and the maintenance of chaste women within the family. With the loss of land in 1948,
she adds, redefining honor became part of the national Erisis.

Recalling the identity markers discussed in the introduction, it is important to note
here that the altered understanding of honor did not have a direct bearing on all
Palestinian men or women. Although simplistic, it bears noting that land dispossess
only affected those who owned land. As such, it stands to reason that urban dwellers
derived concepts of honor from land less than rural Palestinians who worked their land
and lived off of it directly. As such, the new honor code applied more stringentlyato rur
women than it did to urban women. This was symbolically visible in the decades
immediately following the Nakba, where urban women were outwardly the roeslli
and Western, and rural and camp women suffered the backlashes theorized above. Before

analyzing the differences between urban and rural women, it is important tstande

*4 Shiela Katz, Adamand Adama‘lrd andArd: En-gendering Political Conflict and Identity iy
Jewish and Palestinian Nationalisms,'Gendering the Middle East: Emerging Perspectiess Deniz
Kandiyoti (Syracuse:Syarcuse University Press, 1986105, 87.
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key changes that occurred in Palestinian leadership, as well as otherlgoditida that
struck the Arab states during the 1950s.

Prior to 1948, leadership within Palestine, whether as a province of the Ottoman
Empire, or as a Mandate of the British Empire, is best described as acpatriar
leadership of male notables, where village elders and ruling families took chwgalof
affairs. One of the consequences of the 1948 war was a change in Palestdeashie.
Young male leaders, who were “ideologically radical” and most of whom were
influenced by Marxist ideologies, replaced the traditional led@drsese Marxist
ideologies were paired with another ideological undertaking: pan-ArabsamARbism
swept the Arab world during the 1950s and dictated the idea that all Arabic-speaking
people should unite under one flag as a secular state, and purge their lands of the
imperialists. The champion of this rhetoric was Gamal Abd Al-Nasser, thiel@né of
Egypt from 1954-1970, who came to power through a military coup in 1952. As part of
this ideology, through Arab unity, Palestine would be liberated from its Zioraapas.
“Palestinians were swept up by the tide of pan-Arab nationalism in the 1950s and thus
became politically active despite the lack of independent Palestinian aijamsz*’

Not all of the young new leaders were pleased with pan-Arabism as the tmeans
Palestinian liberation, however. In 1951, a Palestinian student studying in Caisey Ya

Arafat, challenged this notion by establishing the Palestinian Students’ Uniba on t

“® Ibid., 494.
47 Samih K. Farsoun, with Christina E. ZachaRaJestine and the Palestinign@Vestview Press,
Boulder, CO: 1997), 174.
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basis that Palestine needed to be liberated first, and then they could unityespémt
Arab movement. Although it did not become a viable political party until 1958, this pre-
Fatah organization is an example of the change from the traditional Patekgadarship
discussed above to the young new leaders, most of whom were willing to die for national
liberation® Despite the change in political structure, the new leadership was s&l mal
dominated-- the inner circle of Fatah did not host any women leaders. Duryegiissas
an underground operation, Fatah recruited young, new members, fundraised, and
distributed leaflets to achieve its political goals. Yasser Arafatdtineeseeds that
would grow into the dominant Palestinian political party until the outbreak of the
Intifada. In 1957, Arafat and the other Students’ Union co-founders began to leave
Cairo. While others left for Gaza and Qatar, Arafat found himself in Kuwait. @trsaf
Gulf countries proved to be a politically beneficial move because there wasiarhe
flow of people in and out of the region connecting them with other parts of the
Palestinian diaspora, there were more opportunities to build up operational funds for what
would become the Fatah party, and there was more freedom to assemble. ($hm, Jor
and especially Nasserist Egypt watched Palestinian nationalistiastivith a careful
eye, for fear that they would stir unrest in their respective governments).

In its prototypal stage, Fatah defied the cries for pan-Arabism, butgtageto
other political —-isms sweeping the Arab world at that time, Marxism, acdntsurrent

secularism. Turning to the Algerian war of independence as an example, Faéab lea

48 Kawar, 15.
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believed that armed struggle was the means through which the masses would be united,
and then organized into revolutionary battalions. Drawing on this theory, no military a
was deemed too small, and something as simple as attacking a bridgenvas ae

vehicle for attracting youth to the movemé&hEatah, too, called for armed struggle as

the means to Palestinian national liberation, and wanted to achieve a secularatiemocr
Palestine.

While Fatah and the PFLP sprang from grassroots students’ movements, another
national Palestinian organization, “aboveground, elitist, [and] toeing the line ofdbe Ar
states...?® saw its inception prior to the 1967 war. This organization was born not of the
direct will of the Palestinian people, but out of necessity by other Arab leaders
specifically Nasser of Egypt. Recognizing the need for an official fhakes
representative body, Nasser called a meeting of the Arab LeagueonrCH964, and it
was at this meeting that the PLO, Palestine Liberation Organizatisrgreated “[a]s a
sop to [Palestinian] discontent rather than out of any real desire to see them
independent.. > Despite the “elitist” nature of the PLO, it was not unpopular among the
Palestinian people. Like its contemporaries, the PLO was also committedvartkist
notion of a revolutionary armed struggle to liberate Palestine. As such, PLOnggises

established throughout refugee areas in Jordan, Syria, and Lebanon. In addition to

9 Sayigh, 120.
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military training, these bases provided facilities for education, industaedshops, and
the development of trade unions and women’s organizations.

During the PLO'’s early years, Fatah leaders regarded the orgamias a
“means to freeze the revolutionary potential of the pedpWhile it adhered to Marxist
notions of armed struggle and gender equality through “compulsory militamntyan
all Palestinian men and women able to bear afffisyvas still caught up in class
politics. The PLO'’s parliamentary body, the Palestinian National CouncT)Riew its
delegates from, “traditional social leaders and scions of the establishéddaithe
pre-1948 Palestine and ...the propertied and professional elements of the middle
class...Few, if any, were from the refugee camps or of peasant and woldssg-
background...” and women comprised less than 27 of the total 422 seats in the original
Parliament? For all of Fatah'’s criticisms of the PLO, it did not recognize the same flaw
within itself.

The pan-Arabist calls of Nasser and its proponents did not last forever. The 1956
Suez Crisis, in which Israel, in an alliance with Britain and France, attackgd 6
response to Nasser’s nationalization of the Suez Canal, launched the beginnirendf the
of Palestinian support for Nasser and pan-Arabism, according to Yezid Sayigga. |
aftermath of the 1956 war, Palestinians were still largely supportive dhdoism, but

a “debate among the future founders of Fateh crystallized in the wake ofrtreeswa
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became apparent that the real challenge lay...in responding to the absartceahaus
Palestinian organizations®The proximity of the Suez War to the Nakba led to an “early
stimulus for the reemergence of independent Palestinian political-maittigsm™®’

Although the 1956 war only cast doubt in the minds of a few Palestinians, it would not be
until the 1967 war that Palestinians collectively started to doubt the utility of pan

Arabism as the road to national liberation.

During these years of great political and social change, the politicdesitifian
male notables gave way to a new, young, and revolutionary class of malshgader
These were years of great change for Palestinian women as well,ramayaltvomen
may not have been part of the inner revolutionary circles, they were agtints an the
societal changes brought forth by the war of 1948.

Palestinian Women before the IntifadaBecause of the belief that Palestinian
women did not previously engage in politics, outsiders often note Palestinian women’s
involvement in the first Intifada as a remarkable break from tradition. Cpmnér#nis
belief, the public-sphere involvement of Palestinian women has a rich history. Although
Palestinian women staked their claim in the public sphere decades beforéaba,Int
there were limits to this participation. This section discusses Padestimmen’s

involvement until 1967 foremost as divided along class lines, but also as reactionary to

national emergencies, or as limited to charitable work. Beginning gsasaithe 1880s,

*% |bid., 83.
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when Zionist immigration into Palestine began, women in rural Palestine fdaght a
men to resist the earliest Zionist settleméhtm example of women’s participation in
response to a national emergency. When the 1917 Balfour Declaration was issaed, the
are records of women protesting alongside men. During the 1920s, Palestinian women
founded numerous welfare and charity organizations all aimed at "one goal...to be of
benefit to the nation>® The charities culminated in the first Palestinian women’s
conference in 1929.

The creation of the Arab Women’s Congress, which first convened on October
26, 1929, in response to the 1929 Wailing Wall Pfotgas another way in which
Palestinian women became politically involved. The uprising threw new political
responsibilities onto the shoulders of Palestinian women as they watched thejo i
to fight, die, or be imprisoned by the Briti&hAt the Congress, where over 200 women
gathered, four resolutions were pas%ethey protested the Balfour Declaration and
deemed it “a deliberate violation of all the pledges given to the Arabs.... and...iihsonta
two contradictory and irreconcilable parts...” Further, the resolution catl&eab who

will not work to fight against the Declaration a “traitor to his country and naffofitie

%8 Souad Dajani, “Between National and Social LitieratThe Palestinian Women’s Movement in the
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resolution also called for all members of the Congress to work to secure a Nationa
Government based on proportional representation and demanded a boycott of Jewish
goods. “The Congress urges every Arab to buy nothing from the Jews but land, and to
sell them everything but land.” The final resolution was that the previous threaree s
with the British governmerit.

The significance of this conference is that it set a precedent through wiméch o
women’s organizations could be established. The Congress also exemplifie¢ the wa
which the elite women conducted themselves in politics. While the Congress veaks tout
as a spontaneous, nationalist gathering, there was in fact an executiveteemmadting
prior to the “spontaneous” Congress, where a group of women drafted the resolutions, as
well as appointed themselves the executive committee of the Congress, without an
regard for the other Congress patrticipants, and certainly without considering the
collective Palestinian woman. “Thus the ratification of the resolutions abtiggess was
primarily a rubber stamp for decisions that had already been made by tlyeargre .®°
of women. While the Congress and its resolutions remain a watershed moment in
Palestinian women'’s public political involvement, it also highlights that evémnnatite
politics of the elite, elite women superimpose their objectives without regaiairfer
class women. This is a continuity that was seen in other phases of Palestinemsvom

involvement.

% bid., 72.
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Women took active roles in the 1936-39 revolt where they participated in the
boycotts, ran food and water supply lines to guerillas, and transported weapons. There
was also the double burden of having to make up for the men's work on the home front
and in the fields. Each of these examples of women’s public sphere participagion wa
accepted as part of women'’s role in the revolt, and hence as participation in d nationa
emergency. These examples of political involvement, which were triggergdrbiicant
political events, illustrate one way in which Palestinian women were pdiitactive
historically. More commonly, however, elite Palestinian women were involvedghr
charitable associations which served a variety of societal needs, anaiwamgh were
established in the early 9@entury.

The establishment of charitable societies in Palestine is descridedpst of a
global phenomenon...whexducatedvomen throughout the world started to become
involved in a multitude of reform, social, and ultimately, political movementé THe
impetus for this movement in Palestine may have stemmed from colonial encounters
where more Palestinian women were becoming educated, creating a middle- and uppe
class of women who were aware of the needs of their society. Both Islam asita@ityi
have a “doctrine of obligatory charity” and as such, this elite class of womay thsir
education and religious duties created, “a tradition of noblesse oblige toward their mor
indigent coreligionists®” In Palestine, this typically meant urban, Christian women

seeking to urbanize their rural counterparts through what they deemed a proper

% |bid., 95-6. (Emphasis added).
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educatiorf® While the charitable societies were serving the needs of the community, they

did at times coordinate their efforts to serve nationalist duties during itighBidandate.
However empowering the women'’s charitable societies may have beewgetlgey

still gendered, and subject to limitations imposed by men. Third world nationalism

Massad argues, is still linked to European nationalism because natiosaigtnropean

concept rooted in European philosophies. With regards to gender, the Third World sought

to create women who are educated and employable, but still in a subordinate position.

The third world tries to integrate European customs, and create new gender harims w

“are modern inventions dressed up in traditional garb to satisfy nationalisnmsafl a

national culture for which it stands. These new ideals are not sotraddional as they

aretraditionalized”®®

Even as Palestinian women integrated new charitable foundations
into the traditional charitable works of their culture, they were still bound to gevids,
and tied to these roles even as the women’s committees of the 1970s (discussed in
Chapter II) grew in popularity.

Julie Peteet highlights the importance of the period 1921-1939 because, for the
first time, women's organizations changed in that their work allowed themveotesr
homes and work for the natidhlt should be noted that this applied to only a very small,

elite class of women. Fleischmann also notes the importance of this eaoly gleri

women's political involvement in her argument that Palestinian women's ¢jzaliton
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and nationalism arodeom their charitable and social work" as they became increasingly
aware of the economic and social limitations imposed on them under the Ottomans and
then the BritisH! Although Palestinian women challenged their place in the nation, it
was done to advance national liberation in tandem with women's liberation, not just
women'’s liberation alone. The loss of the 1948 war changed the nature of the women’s
committees.

The elite women, who had the time and resources to commit to charitable
societies prior to 1948 found themselves after the war in a situation in which theey wer
no longer available to carry out national work, according to some scholars. Because of
the overwhelming loss of Palestinian land, Palestinians in the new diaspora needed to
find alternative means of survival. In many cases, women were forced to wodeaaftsi
the home to help support the family. What little time existed for national work forebefor
the war, was now gorfé.There are, however, accounts of women refugees holding
demonstrations in camps during the 1950s making demands for better aid from the
United Nations branch that was their beneficiary, and of sit-ins at the Red Cr
demanding intervention for the treatment of male prisoners. Nuha, born in Jerusalem
sometime around 1948 recalls, perhaps from her own family history, “... in the years
around 1948...lots of women were finding roles for themselves in social work—in first

aid units, or helping refugees and war orphan®.This suggests that women were still

" Fleischmann, 109-10. (Italics in original)
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active in charitable work even after 1948, but these acts, “rather more iituabst
hopeful” pale in comparison to the sophisticated charitable societies known before th
1948 war’* One possible explanation for this is that the new host countries of Jordan,
Syria, and Egypt quickly shut down those women'’s groups that tried to carry on in the
diaspora, because, as noted above, the governments were wary of allowing axgompet
nationalisms to exist among their new populatiGriBhe fact that the neighboring
governments saw the women'’s societies as a nationalist challenge tavthnsulgects is
testament to the nature of the Palestinian women'’s societies, and theicaigafin
affecting change in Palestinian civil society prior to 1948.

The influence of Nasser and his pan-Arabist ideologies stirred the hearts of
Palestinian women as well as men. In 1965 the women'’s auxiliary of the PLO, the
General Union of Palestinian Women was founded. In some ways, because of the
charitable work Palestinian women were familiar with, the GUPW was gi&ed change
for them. While they had not been able to organize their societies in recentlyesas
was, of course, a strong tradition of women doing this kind of work. In other ways,
however, the GUPW was a break from the charitable traditions of Palestmmaany

Prior to the GUPW, Palestinian women would not have considered their
charitable societies overtly political. At times, like the 1929 women'’s cende, politics
was the focus, but generally speaking, their work was social relief work .ands

traditionally perceived as a non-political enterprise. Posing no threat todilaéand
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political power structures, it was safe for women in the middle claghe
organizations were deemed safe because they "were built around women'squrturi

role,u77

and focused primarily on private sphere activity. Kawar argues that it was the
first generation, after 1948, that broke out of the mold of charitable work, and created
“new models for how Palestinian women could participate in nationalist polifidhis
was visible, nearly two decades later, with the GUPW. “It was a historic benaise it
opened up opportunities for women to participate in the struggle for national bberati
side by side with men’®

Hijab Discourse, 1930-1967.The Islamic women'’s dress is, in its simplest
definition, an expression of modesty. In the modern age, however, the hijab has become
the object of debate among feminists, Westerners, universities, and govepoiient
makers. Even among women who wear hijab, its “various forms...signif[y] class,
regional background, religion or age. These forms and meanings are fili@ihus,
hijab is not universal in its representation, even among those who support it. Whereas
secularists have decried the presence of hijab citing it as a tool of woopgnéssion,
Islamists have decried the lack of hijiab, citing it as an indicator of a indeflinct

society. Women'’s dress has often been co-opted as part of national strugglebnm Mus

societies. In Marxist Algeria, for example, women were discouragedvirgaming hijab,

* Kawar, 5.
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8 Hammami, “Women, the Hijab and the Intifada,” 25.
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based on the Marxist principle that as a modern nation, women and men are equal and do
not need such a blatant gender-based marker in their dress. Inversely, theidalest
Islamist party, Hamas, called for women to wear hijab as a sign of themitoent to
the national struggle in the early years of the Intifada (see ChaptéWith the
politicization of women'’s dress, and the use of the hijab as a nationalist symbol during
the first Intifada, it is important to discuss hijab in Palestinian societpglthie years
1930-1967.

Perhaps the most significant point to address regarding hijab in Palestine, as the
guotation in the paragraph directly above indicates, is its fluidity. This mearsixhs a
not a universal way of covering, both in terms of what was covered, and what @was use
do the covering. The way Muslim women chose to cover, and the fabrics and styles they
used to do so was indicative of many aspects of her identity, not the least of which was
her urban or rural upbringing.

For urban Muslim women, veiling was often a requirement if they left their
homes, and was a “signifier of urban women'’s elevated class status andatsbpyett
To maintain this respectability, urban women often wore plain black veils, cotree
arms and necks, and as a photograph from the Mandate shows, the veils sometimes
partially or completely covered the faces of the women wearing thé®ural women
did cover their hair, but not completely, as urban women did. Rather, they tied their hai

back with a kerchief (Arabignandil), which left their necks open, and often showed the

8 Swedenburg, 178.
82 Fleischmann, cover.
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front of their hairline. The scarves were worn with baggy, long sleeved, ankjih |

dresses that were hand-embroidered with colorful patterns that were rel@atvhich

village the woman came from. It was not unusual for rural women to bare tlesirror
either, because of their role in manual labor in the fi&ld$ie purpose in drawing out

these differences is to set the stage for what happened during the IntifédEmAs

grew in popularity, it began to demand a very specific, if uniform, dress code for women.
This will be discussed in greater detail in the third chapter.

There does not appear to be empirical evidence regarding the numbers of women
in Palestine wearing hijab during this time period, (perhaps indicative of the point
detailed below), but there are interviews from women about this time period that lend
some ideas to the relative importance of hijab during this time. During the late 1950s,
class transformations led to a societal change, where many Palestinian itreetook
off their hijabs, or simply never started wearing 8han interview with one Jerusalem
woman echoes this observation. She begins by talking about her grandmother. She
“...belonged to the last generation of women who never went out unveiled. | think an
important factor in the decline of veiling must have been the involvement of the
bourgeois women in social work after 1948...none of my aunts was veiled when | was a

child.”®® Although her explanation of women being unveiled revolves around 1948, Nuha

8 For more on the variations in women’s rural drasr to 1987, see Shelagh Wealestinian Costume
Interlink Books: Massachusetts, 2009. The bookufegt hundreds of photographs of different women’s
dress, and highlights some of the differences Ehast described.

8 Hammami, “Women, the Hijab and the Intifada,” 25.

8 Warnock, 37.
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also describes a picture of her mother from her mother and father’'s honeymoon in 1945,
where she describes her mother “wearing a skirt that doesn’t come pastdsefkne
Although there is disagreement over when unveiling became prevalent amongi@alesti
Muslim women- secondary sources, as noted above, point to the late 1950s and the
interview just cited indicates the late 1940s- what the sources agree on isugecmbf
class in this social phenomenon. As a new middle class of women emerged, women no
doubt influenced by the leftist and secularist politics sweeping the Arab weetd, dlso
appeared to be pressure from within (circles of women) to unveil. In addition to class
based changes in hijab customs, the grassroots nature of this movement should be noted.
Wearing or not wearing hijab was not on the agenda of any of the burgeoning political
parties.

In another interview, which foreshadows the hijab debate during the Intifada,
Layla, a Gazan woman, reflects on her childhood in the 1960s:
They were starting to dress more freely before the occupdtiganyhen Israel
soldiers come into the camps, walk on the roofs...we have no privacyinslen
that we protect ourselves from being exposed to the soldersatjahe time by
putting on long dresses and covering our heads. Now most women IgaJaba
wear long black skirts...and scarves over their heads. Before the tooupa
was only in the very south of the Gaza Strip that women weteaditional. |
never saw any of my relatives dressed like that when lanasld, but now they
all are®’

Layla’s memory of veiling in Gaza confirms what Nuha experienced in Jenusand

shows that the lack of emphasis on hijab existed in many parts of Palesting freor

% |bid.
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1967 occupation of Gaza. It was not until the Israeli occupation of Gaza that women in
Layla’s village began veiling. When women began veiling after 1967, classist$olitic
were replaced by patriarchal-nationalist demands.

What is even more significant about Layla’s observations is their connectton wi
the new ideals of Palestinian masculinity that the 1948 war brought about, and the furthe
loss of land in 1967 surely reinforced. As their land was under siege and subject to
occupation once again, Palestinian men needed to reassess how they would define their
masculinity. Displaced men needed to retain their honor, and turned toward their women,
and the dress of their women to retain family honor, and defend their “Palestisiannes
against the Israeli occupiers.

Conclusion: If Palestinian society and politics can be described as “patriarchal”
or male-dominated before 1948, they should be continue to be understood within this
framework even after the changes brought by the war of 1948. Although Patsstinia
suffered a great social upheaval in the face of 1948, because of the nationatizat
masculinity, they were unable to break away from the traditions of patriarch

Though the work of Palestinian women during between 1948 and 1967 was
remarkable, and proved the value of women'’s participation in the public sphere, they
were still boxed-in by the limitations of third world nationalism discussed lsshth As
the next chapter elucidates, the women’s committees of the late 1970s sought to break
away from this mold, but because of the patriarchal nature of the politicahsykthe

time, namely Fatah and the PLO, as well as disagreements among the women’s
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committees, Palestinian women were still unable to liberate themselves wornen’s

front.
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CHAPTER II: TIDES OF CHANGE: THE WANING OF SCULARISM AND TH
WAXING OF ISLAMISM

Introduction: The time period 1967-1987 saw a number of great changes in the
history of Palestine. The defining events of this period are the 1967 Arah \&gel
which rendered the West Bank and Gaza Strip militarily occupied territufrissael, and
the aftermath of this war, including a turn from popular Arab support for Nagser's
Arabism. The Palestinian National Movement replaced pan-Arabism derthinant
political ideology in Palestine.

During this time the Palestinian Women’s movement also saw great changes. For
the first time ever, the benevolent societies and other women’s organizatisms ca
together with an expressed, deliberate, political agenda. On International Wdaragn’s
in 1978, a meeting of activist women established the Women’s Work Committee, which
sought to mobilize all Palestinian women with the end goal of women'’s liberation.

The Muslim Brotherhood and other Islamist groups also grew during this time
period. The development and spread of the Muslim Brotherhood, Hamas’ precursor, is
covered in detail to set the context for Chapter Ill.

PLO and Fatah 1967-87During the early years in this period, the secular parties
of Palestine saw a rise in popularity. The 1967 war showed the vulnerabilitiesset'Nas

pan-Arab dream and led to a Palestinian national discourse that demanded thenliberat
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of Palestine before any plans for Arab unity were end€tédth this new strategy for
liberation, Palestinians turned their attention inward to the PLO. The defeat of 1967
boosted the popularity of the PLO so much so that by the early 1970s most Palestinians
viewed it as their legitimate representative body, a great chamgetie politics of
notables discussed in Chaptéf I.

The PLO faced a number of challenges after 1967. One of Israel’s dwstsm
after the war was to exile the PLO. The PLO set up its headquartens Areman, but
after a clash with the Jordanian military in 1970 it was forced to relocatbamon,
where it operated until the Israeli invasion of Lebanon in 1982, at which point the PLO
turned toward Tunisia for asylum. While the initial ouster from Palestinéecrezany
obstacles within the PLO, it also created a leadership vacuum in Palesiicte, as will
be shown below, was an opportunity Hamas seied.

During the late 1960s and early 1970s Fatah, along with other Palestinian parties
began preparing for and carrying out attacks against Israel. One of shaat®worthy
armed conflicts was the Battle of Karameh in 1968. From Karameh, a snzagkviiti
Jordan, Palestinian guerillas had launched a number of attacks againstsisaak|
military entered Karameh, intending to shut down the guerilla cell opetaeng, but the
Palestinian fighters successfully warded off the Israeli soldiessltireg in a small

military victory, and a significant morale victory.

8 Sherifa ZuhurHamas and Israel: Conflicting Strategies of GrougsBd PoliticsStrategic Strategies
Instittue: Carlisle, PA, 2008, 22.
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Women'’s Roles.The preparations for armed struggle reveal one of the many
ways Palestinian men and women were grappling with the issue of the placenahw
both within the struggle for independence, and within Palestinian society inigémera
the late 1960s, as different political factions began opening military trainingscéne
PFLP camp set a precedent not only by training both men and women, but by training
them in the same camps. Many enthusiastic Fatah women wanted to takehgart in t
armed struggle as well, but the party did not have the infrastructure ttheean Um
Jihad, one of the leading women in Fatah raised the issue of women’s training tamps a
Fatah’s first General Congress, and after lobbying in private ngse#iith Arafat and
other Fatah leaders, the male leadership finally gave way and opened surasiligry
training camps for womett.As Fatah women began to demand a place in the military
struggle, Fatah reluctantly opened separate women’s camps, but not until 19%0, nearl
two yeas after the PFLP began training women side by side witli“i&is dialogue set
a precedent for how Fatah would deal with other women'’s issues in the comisg year
Fatah leaders were slow to enact any pro-woman policies, unless presswaddn
from within the party, and even then, as this example with Um Jihad illustrategechan
was slow to come by.

Feminist scholarship often notes the double-burden of women in nationalist
struggles. Not only are women concerned with the national liberation of their people, but

they must also fight to guarantee that women will have rights after Idreiatwon.

% Kawar, 36.
9 |bid.
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When the struggle for liberation endures for decades, as in the Palestinjanarasea
are faced with the question of to which front should they allocate their resour@es? D
they seek national liberation first, women’s liberation, or, do they try to find a joint
solution?

As noted in the first chapter, Palestinian women have a rich tradition ofatiarit
work, which primarily provided social services, but also served as the basis faapolit
mobilization in national struggles, as seen in the examples of the 1929 women'’s
conference and women’s work during the Palestinian Revolt in 1936-39. The period
1967-1987 saw a change in the volume and function of women’s committees. As more
women engaged in charitable work, each of the major Palestinian politicas partie
adopted a women’s arf.

Two types of involvement in the women’s committees emerged during the late
1960s and early 1970s. In the face of so many changes in life under occupation, women’s
groups, such as the GUPW, emerged. Dajani notes the burgeoning of feminist thought
during the 1970’s. Women were finally, “questioning of traditional assumptions about
women’s roles” and challenging what was deemed “acceptable womémgitre’ She

continues, “Women themselves, newly confident, and radicalized by their growing

93 Fatah, Popular Front for the Liberation of PatestDemocratic Front for the Liberation of Palestiand
the Communist Party each hosted an auxiliary womeoimmittee, splitting women'’s involvement across
party lines.
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involvement and activism in the public sphere, began taking charge and fashioning their
own responses —both to their situation as women and to the Occupatioriitself.”

One of the ways the newly “radicalized” women began to change the place of
Palestinian women was by establishing new committees, committiées elear,
political agenda that reached beyond the niceties of charity work. “Perhapsshe
significant change involved the gradual shift from a movement that appestedilyrto
upper-middle-class women to a movement that was becoming more class-constious a
grassroots-based>Their motivation was the belief that if women’s role in the national
struggle were strengthened, “they would be able to realize women'’s fullipbient
society.® As such, by improving the day-to-day standards of women'’s lives, especially
rural women, eventually women would be able to reach their dual liberation.

Women’s committees slowly began to branch out into rural areas and camps,
where they were met with stiff opposition based on conservative cultural Viadtiegetre
strongly opposed to women'’s involvement in the public sphere. The women in the
committees worked hard to prove, especially to rural and camp men, that thesactiviti
they planned were “acceptable” for women, and that the practical skills thég w
receive, would augment the meager incomes that so many rural famified.€Rrojects

designed by the committee women included sewing, typing, literacy conesdis)

% Dajani, 39.
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education (which was typically sexual education), and the establishment ofesueset
kindergartens.

As the vocational centers focused on women in camps, they attracted mainly poor,
rural women. One way in which women were mobilized was through participation in
newly established vocational centers. The centers, most of which were opermagsn ca
in Jordan, focused on teaching women practical skills so they could compete in the job
market. For example, typing classes were a common skill taught, and arftenw
completed their courses they could be employed by the PLO offices and serve the
revolution by providing administrative aid. Another common skill that was taught was
sewing. Women who learned this trade were able to stay home and work, providing them
with a meaningful way to be active, without having to go to the front lines witi frien.
becomes apparent through these examples that while women were encouraged to
participate in the national struggle, it was still within a gender appropriaézesp
Women were provided with domestic skills, so they could serve the national cause,
without upsetting cultural norms about what women should and should not do, and where
they should and should not be.

The process of different parties and factions adopting women’s committees wa
prevalent theme from 1967-71, so by the time the PLO was exiled from Jordan, the

women'’s leadership had been almost entirely co-opted by the differenhfgcti

9 Kawar, 44.
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especially Fataf® They were united in 1978 under the banner of the Palestinian
Federation of Women’s Action Committees (PFWAEAIthough still committed to
providing social services, new women’s committees were founded with a myarkedl
different political agenda, as Palestinian women became ready andtedeneserving
the nation.

Some Palestinian men were interested in giving women more political power to
serve the national cause. Women in the Democratic Front for the Liberatiatesfifie
(DFLP), for example, were given leadership positions because the |@aemgf the
DFLP believed that having women with positions of political power was a sign of
modernity, an image they believed they needed to advance the cause of Palestinian
nationhood in the international areffThe fact that the DFLP pushed so hard to include
women in its leadership should not be misunderstood as women’s equality. While they
did promote women to the ranks of its leadership, the majority of the women involved in
the DFLP and other political parties were members of women-only awsliarere it
was socially acceptable for women to participate. The DFLP may also have bee
effective in recruiting women because of its approach to the feminism vetsusahsm
qguestion. The DFLP believed that Palestine needed the help of all Palestinibasate li

Palestine, and adopted the belief that women must be liberated from the bonds of
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patriarchy before they could wage a struggle against the occup¥t®egardless, the
DFLP was exceptional, “among Palestinian nationalist parties and unusual even
compared to other 30century nationalist, class based, and revolutionary movements”
because of its large proportion of women in membership and leadership pd&ftions.

While the scope of the national work was still confined in terms of gender
relations, this period marks an important transition from the charitable work of
Palestinian women in the early twentieth century to the roles they took during the
Intifada. The national work during the turn of the decade was little more than the
traditional women’s work in charitable societies, but by the early 1970s, it was dbne wi
a clear and open nationalist message. “The women’s leadership was comprised of
operatives who faithfully carried out tasks given to them by the top male lea@d&fs
As noted above, there were women during this time who wanted to participateydirectl
armed confrontations, but even those women who were not prepared to go to the front
lines supported armed struggle in the early 137b&ven with the change in motivation
for maintaining their charitable works, women were still working under the rankemof
This would soon change.

The late 1970s marked an important turning point in the women's movement. For

the first time, a sector of Palestinian women became concerned with wolgleis' ®ver
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national rights'®® This is not to say to say all Palestinian women became aware of a
shared women’s agenda. An example of this is the establishment of the Womeéan's Wor
Committee. This committee was part of the growing national movement anduvaied
by young students who sought to mobilize different groups within Palestinian society
They believed Israel would not soon renounce its claims on the Occupied Terrdéode
that existing Palestinian infrastructure was not prepared to handle tiiesedlthe
ongoing occupatioh’®

In March 1978 there was a meeting of urban, middle class women from Jerusalem
and Ramallah who met to discuss how women were going to handle the occupation. This
meeting, which was the founding of the Women’s Committees Movement, made a
groundbreaking change in the women’s movement under the occupation. The national
movement, under the leadership of men, was firmly committed to armed struggle, and
until the 1978 meeting, women, in their service to the nation, had supported this
commitment under the men’s leadership. At this meeting, however, women threw out this
commitment, and instead focused on how they would survive under the occtdfation.
This change in policy is significant because the women at this meeting no $amgthe
road to national liberation as strictly following the orders of the male dordinate

leadership. Rather, women began looking into their own interests (which were not served

195 Orayb Aref Najjar, "Between Nationalism and Fersini The Palestinian Answer," Women
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by fighting) and created their own agenda for how they would commit to the nationa
struggle while also committing to serving the interests of women. Additignally
“[n]ationalism is more empowering for women when its focus is on grassrootstteihe
military mobilization.™®

This meeting sparked the beginning of a change of women’s discourse in the
national struggle. Gender norms became a part of the national agenda duritey the la
1970s, when leftist-nationalist women began to challenge the statd$ quo.

During the 1970s and 1980s, there does not appear to be a strong discourse about
the way women dressed. According to one study, in 1984 only 11% of women in the
West Bank and Gaza Strip wore hijaB.In fact, as one scholar notes, “[s]hort skirts and
bare heads and arms” were becoming acceptable forms of-triss.only were women
dressing freely, but also there were not any overt political processagagiog women
to dress more Islamically or more Western. Within the religious commiani@gaza,
however, the Muslim Brotherhood was active in encouraging women to follow an Islamic
dress code. During the late 1970s the Muslim Brotherhood’s outreach committees began
to reestablish the importance of hijab in Gazan society, and imbued hijab with new sens

of piety and political affiliations, foreshadowing the political platform afths that was

yet to comée?

1% Hasso, “The Women'’s Front”, 459.

199 Haaso, “Modernity and Gender”, 503.

10 Hammer, 302.

" \warnock, 65.

12 Rema Hammami, “Women, the Hijab and the Intifa®s,”



58

The power of secularist parties began to wane in the 1980s. Challenges brought
forth by the 1982 Israeli invasion of Lebanon, coupled with the weakening of the PLO,
created a vacuum through which then marginal Islamist groups began to change the
national discourse by offering a new perspective on Palestinian natiofabgdanew
means of achieving these go&idlslamist groups and ideology were not new to
Palestine, however. They had a long-standing presence in Palestinian ssdilegy,
section below illustrates.

The Rise of Islamism in PalestineHamas’ arrival into the Palestinian political
arena at the outbreak of the Intifada may have appeared spontaneous, but its roots were
planted before 1948, with the Egyptian Muslim Brotherhood’s expansion into Jerusalem.
Since that time, the Brotherhood sought to create a more Islamic PaMétimeecades
of social work steeped in Islamic rhetoric, and ultimately a genecktal
disenfranchisement with the secular powers at the time (the PLO aihj, Feenas was
able to break into the political scene, with a Palestine already familfaHamas’

Islamist ideals.

The Muslim Brotherhood was founded in 1928 by an Egyptian named Hassan al-
Banna. The movement, which sought to reinforce the Islamic values in Egyptiety soci
soon spread to other parts of the Islamic world. During the Arab Revolt of 1936-39 the
Brotherhood demonstrated its commitment to the Palestinian cause, and ey#mtuall

Brotherhood would take hold in Palestine. The first branch of the Muslim Brotherhood in

113 Mishal Saul and Sela Avrahaifhe Palestinian Hamas: Vision, Violence, and Cderise (New York:
Columbia University Press, 2000), 14.
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Palestine opened in Gaza at the end of World War Two, and shortly after a Jerusalem
branch was also establishBdlt grew quickly, and by 1947 there were nearly 40
branches and 10,000 registered members. From 1945 to 1948 the Muslim Brotherhood in
Palestine was largely concerned with social and cultural activiigsafter the West
Bank fell under Jordanian rule in 1948, they became more involved in political activity,
especially with their opposition to the Hashemite throne. This political stemrcehem
seats in the Jordanian Parliament, and this led to the development of a strong social
infrastructure in the West Barlk

The Brotherhood did not fare so well under Egyptian control in the Gaza Strip.
This is largely due to the overtly political nature of the Brotherhood in Egypthvidul
the Egyptian government to ban and repeal bans on the Brotherhood in Egypt, and by
default, the Gaza Strip. When the Brotherhood was banned in 1949, the leaders in Gaza
reorganized as a religious educational center, keeping some of the Brotherhood
infrastructure viable so that when the ban was lifted from 1952-54, the Brotherhood
flourished, attracting a wide range of members, including students ande®fliyd954,
a failed plot to assassinate Egyptian President Gamal Abd al-Nasstrd-@sa brutal
repression of the Brotherhood, and years of underground Brotherhood activity in the

Gaza Strip. While the Brotherhood in the West Bank was able to develop a moderate tone
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due to its place in open and democratic aspects of the Jordanian governance, the
Brotherhood in the Gaza strip developed a militant, underground fifvor.

After the 1967 defeat, the West Bank and Gaza Strip became subject to Israeli
occupation, where they remain until today. Immediately after the wae| sitowed
Islamic activities to take place in the newly occupied territoriehigpsras a remedy to
the fervent secular nationalist movements taking place among Palestifieere was
also an open border policy between the West Bank and Jordan, which allowed for
freedom of movement and ideas, and in the case of the Muslim Brotherhood, propagation
of ideologies. Sheikh Ahmad Yasin, the founder and spiritual leader of Hamas, took
advantage of the open borders and traveled from his home in Gaza to lead Friday praye
in the West Bank, Gaza, and in Muslim communities within Israel, includinge@aliid
the Negev, thus reaching Palestinians in all corners of historic Paféstine.

Sheikh Yasin’s itinerant preaching was just one part of the Muslim Brotherhood’s
outreach activities under Israeli rule. At the center of the outreachapnagrGaza was
building mosques. Mosque building served many functions of the Brotherhood agenda.
They were safe from Israeli interference, if not encouraged bsl Bsaan antidote to the
nationalist rhetoric and activities of Fatah and the PLO, and they providedra theat

through which the Brotherhood could propagate their message and mobilize public
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support. From 1967-86 the number of mosques in Gaza doubled from 77-150, and an
additional 50 mosques were built from 198689.

The Muslim Brotherhood began pressuring women to wear hijab and jilbab (a
loose-fitting, ankle length overcoat they invented as “Islamic dress’hglthe 1980s at
the Islamic University in Gaza and while they were at Wbtk would not be until the
outbreak of the Intifada in 1987 that Gazan women at large would be pressured and
harassed into dressing according to the Brotherhood'’s standards.

In 1977 Anwar Sadat'’s visit to Jerusalem sparked a flow of ideologically
motivated students from the Gaza Strip to the West Bank. The visit led to tensions
between Egyptians and Palestinians, resulting in a decree which barrgthRale
students from admission into Egyptian universities. As result, there was anahflux
students from the Gaza Strip attending universities in the West Bank. Many of the
students from the Gaza Strip were self-identified Islamists, and thaicploliews
diffused among West Bank students, many of whom, since the defeat of 1967, were
already dissatisfied with the inability of the secular-leftist disseim liberating therr’°
In this way, there was a grassroots transfer of Gaza’'s more sociafigreative Islamist
ideologies to the comparatively liberal West Bank.

The Islamization of Palestinian society stemmed from the work of the Muslim

Brotherhood in Palestine. This religious revival was only one of the precursar’s tha
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paved the way for Hamas’ entrance into Palestinian politics. A change in the tone of
Palestinian nationalist discourse, beginning with the defeat of 1967 also created
opportunities through which the prototypal Hamas would develop and spread throughout
Palestine.

Tracing the development of the Muslim Brotherhood in the West Bank and Gaza
Strip reveals the way in which Islamist ideology developed in Palestinergin the
late 1940s, and how it continued to expand and take hold of Palestinians until the 1980s.
As Islamism spread, particularly under the banner of the Muslim Brotherhoechait
debates created divisions, which would ultimately result in the founding of Hamas.

The inner circle of the Brotherhood agreed on one thing: Islam was the vehicle
through which Arabs in general and Palestinians in particular, would liberatestiiems
from the West. The methodology through which this theory would be applied remained in
guestion. There appears to be two schools of thought, in terms of how Islamism would
liberate the Palestinians. The first argued that revolutionary Iskstive way to
deliverance. This school argued that official power needed to be seized from the
government, legally or through the use of violence, and society would be Islamized from
the top down. (The 1979 Iranian Revolution is an example of this). The other school,
reformist Islam, called for a less violent approach. Through long terrtuirestal
planning, especially with regards to education and social action, society beul
Islamized from the bottom up. The Muslim Brotherhood founder, Hasan al-Banna

embraced reformist Islam (as is evident through much of the Brotherhoodityanti
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Gaza, Sheikh Yasin’'s preaching, and the mosque-building campaigns), but particularly
after the Iranian Revolution, which was viewed as a success for revolutlsiaany the
Brotherhood in Palestine began a debate about which strategy would best serve their
purpose-?!

The movement for revolutionary Islam eventually won the heart of Sheikh Yasin,
although he was certainly a minority among his peers in adopting thegstrat 1983
he gave secret orders to members of the Muslim Brotherhood to gather firearmg, notabl
from the Israeli black markét? As Hroub notes, this marked the beginning of a period
marked by a radical shift in the Muslim Brotherhood'’s ideology, one in which it
developed a confrontational perspecti¥&Other evidence of the adoption of
revolutionary Islam is seen in the years 1986-87, through the establishment af sever
paramilitary organizations, including Hamas, and the other leading $lparty, Islamic
Jihad. Another militant Islamist group, Movement for Islamic Jihad, partlgidevayed
many young Palestinians when it staged an attack on the Israeli miitl®86. The
youth, who were feeling “both territorially and generationally negtebtethe PLO
leadership”, admired the Movement for Islamic Jihad’s use of militifcy.

A broader, regional change in politics also occurred in the late 1970s. As leftist
and Marxists movements were failing in the region, the Arab people began loaking f

new ideologies. With the success of the Iranian revolution in 1979, Islam was the path
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many saw as the way to their own national liberation, and Islamist groups begaw to g
in popularity*?°

Chapter Conclusion.This chapter discussed the growth of secularism in
Palestine, noting its change from pro-Nasserist politics to a Paléissinerientation.
The women’s committee movement also grew during the 1970s, demonstrating the
growth of secular ideals among the elite, politically active women whadfmliand ran
the committees. At the same time that leftist women brought their idealsato r
Palestine, the Muslim Brotherhood took hold in Palestinian society. This was the

beginning of the Islamist movement in Palestine, and paved the way for Haras'arr

the beginning of the first Intifada.

125 Hroub, 32
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CHAPTER IlI: “THE POLITICIZATION OF DOMESTICITY*?® AND
REDEFINITION OF SPACE, 1987-1993

Introduction. As the years of Israeli rule wore on, and the brutalities of life under
occupation set in, day-to-day activities in the Occupied Territories leetmamse. Life
was so tense that when a car accident involving an Israeli driver andritaestctims
occurred in December of 1987, a five-year struggle for Palestinian independgace b
The first Palestinian Intifada (1987-1993) was marked by economic strikesq ar
struggles, and a burst of women’s activism, particularly through women’s work
committees discussed in Chapter II.

Within the first days of the Intifada Hamas also emerged, unwilling thdet
secular Fatah-led PLO co-opt the Intifada. The arrival of the Istd#a@mas not only
changed the nature of the Intifada and Palestinian national politics, but aidadhef
Palestinian women in society. As this chapter will show, the role of women in Hamas
vision of an ideal Islamic society countered the image that the urban elitewiaa éor
their countrywomen. This chapter also asks whether Hamas ruined this visiohwasf i
changed by other factors, contending that Hamas policies, particulaahygliregy
compulsory veiling, were not the end of women’s physical-public participation. iRéthe
was the inability of urban women to truly unite with rural women, paired with thedai

of men to recognize the public sphere as a woman-appropriate space, that ppmbad w
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out of political participation. When this happened, Palestinian women, within their
subaltern counterspheres, developed alternative strategies for reaehmudplic sphere.
Hamas.In a 1990 publication, Hamas said of the beginning of the Intifada, the
Palestinian leadership, “exploited the gains ofltiiéada by making concessions to
American and Zionist claims...Instead of taking their people by the hand atidgyui
them on the right path, those leaders pulled them onto the perilous ground of international
alliances.*’ Hamas went on to declare itself a blessing to the Palestinian people, a party
that would represent the true aspirations of the Palestinian pébdple.
Although Hamas’ self-history credits itself with orchestrating thi#ada as an
Islamist movement by claiming its own secret existence since befoeniber 15,
1987, it is evident that Hamas did not really exist until the following Jarié&vyhen
the Intifada did break out on Decemb&; B became clear to the Muslim Brotherhood
that the PLO wanted to co-opt the uprising to restore its popularity among tegraie
people*°
In the early days of the Intifada, the Muslim Brotherhood adopted a policy of
jihad against the Israelis, which in turn gave way to internal disagreemenisirhiaey

disagreement was a question the Brotherhood had grappled with before, should they turn

to revolutionary Islam, or reformist Islam, as an Intifada stratep¢?sblution was a

127 Quoted in Andrea Niisskluslim Palestine: The Ideology of Hamédarwood Academic Publishers:
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compromise, which gave way to the birth of Hamas- the revolutionary arm of the
Brotherhood. Hamas would be responsible for keeping the Muslim Brotherhood safe
during the Intifada, while the Brotherhood would continue its communal and educational
activities'3*

When Hamas came into the political scene, tensions between it and the PLO were
nearly immediate. Until the arrival of Hamas, the PLO enjoyed a neappofynon
Palestinian politics, and was defensive as “Hamas began to compete with tlde Unite
National Command (the PLO-based Intifada leadership) over the day-tgdaga of
the uprising...**

One of the most visible ways in which Hamas targeted women was through their
dress. The previous chapters have included discussion on the changing dress of
Palestinian women throughout the relevant time periods, as well as motivatidms for t
change. During the Intifada women'’s dress, specifically wearingdsbad andilbab
(an ankle length overcoat), became highly politicized. Hamas encouraged veodnesst
in this way to show their political commitment to the national struggle, to stgmash
Israeli and Western influence, to show respect for the martyrs, and to proteehwom
from Israeli soldiers>® Their campaign was hugely successful in the Gaza Strip, where,

after one year of the Intifada, Gazan women noted that it was “almost iblpb$sibe
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in public without a headscaft? But while the Islamists asserted the traditional, private
sphere roles of women and Islamic dress, they simultaneously targeted weomen a
political followers and engaged them in public sphere activitres.

Birth of the UNLU/ Fatah relations. When the Intifada broke out, the PLO
leadership, then stationed in Tunis, knew they needed to get involved. They
commissioned the United National Leadership of the Uprising, or UNLU, to be a
representative body on the ground that would take charge of the Intifada by organizing
boycotts or other aspects of the Intifada.

In the years directly before the Intifada, Palestinians felt a gedisconnect with
the PLO leadership. The leaders had lived in exile since 1967, and they were well
educated and wealthy. This disparity, paired with the worsening conditions indge of t
territories created a socio-economic and ideological gap, which was shown ahmas H
was ready to fil:*°

Gender Discourse Many Palestinians, men and women, religious and secular,
met Hamas’ hijab campaign with disdain, but few were willing to fight tkisesn the
face of the uprising. What is most surprising, however, is the response of rafal Fat
whose secular and somewhat leftist orientation made it a prime vehicle tatteonpts
at compulsory veiling. In keeping with their status-quo approach to gender, iSatads

and the PLO did not comment on the hijab movement until 1989, nearly two years after

134 Rema Hammami, “Women, the Hijab and the IntifadaMiddle East ReportNo. 164/5, May-Aug.
1990.http://www.jstor.org.ezproxy?2.library.arizona.edakde/301268 Accessed 2-07-11, 25.
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the hijab campaign started, and even then, it was indirectly through the UNLU. In the
declaration, the 43Communiqué, the UNLU stated that women’s dress was only a
minor issue amidst the greater struggle of the Intififlm this belated proclamation, the
UNLU subverted the feminist struggle to the national one, by telling Hamasandrw
alike that worrying about women'’s dress is insignificant compared to thegnegional
struggle. Although the Communiqué threatened young men who harass women for not
wearing headscarves, it did so in a way that reinforces this subversion. Thesredold/
that it is “unpatriotic” to treat women in this way, and they should not do it on the
grounds that it is “unpatriotic,” not because of egalitarian rhetoric. Additiona#ysame
Communiqué appeals to Palestinian women, telling them that the Intifada is net a tim
for vanity in dress, which extends to using cosmetics. Why did it take the UNLU two
years to issue a statement on this issue? As one analyst notes, “It is likéhgithawn
patriarchal and traditional values prevented the leaders from interferinig ingue. ..**
In the absence of a position on the hijab campaign, and no commitment to action against
it, it is difficult to read the UNLU’s 48 Communiqué as anything more than placating
words.

Veiling Norms, 1987-1993As illustrated in Chapters | and I, veiling prior to the
Intifada was not a rigid system. Rather, it was a way in which women expressgd cl
age, or, political affiliations. During the Intifada, Hamas and other Istanfisences

were particularly influential in their ability not only to get more wone veil, but also
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in the way in which women veiled. Take the example of Mujahida and her mother. Her
mother, a peasant whose family was dispossessed in 1948, still wears tlenahditi
mendiland peasant dress described in chapter I. Whereas this style of dresssess pas
down from generation to generation, Mujahida decided on an alternative forrmatisla
dress- thgilbab, an ankle-length coat and invention of the Islamists and a face vell,
which left only her eyes visibf&?

Women's Contributions Part 1: Committees.As established above, at the
outbreak of the Intifada the political mobilization of women was seen not as atthreat
the gendered social order, but instead as a vital component of the national struggle.
Women's involvement in the Intifada manifested itself in many ways. Women took to
streets in demonstrations and protests, confronted Israeli soldiers, took oveshigade
positions in local committees, and transported ammunition. Women were also
instrumental in smuggling food and information during curfews, described bygrilagr
"major contribution[s]" to the proliferation of the uprisiiy.Most of these activities are
reminiscent of Palestinian women’s involvement in the early national entezgers
discussed in Chapter I, particularly the 1936-39 Revolt. It is clear thatiRialestomen
took part in the Intifada in many possible ways. The different branches of the Women's
Work Committees orchestrated many of these efforts.

Although each committee of the WWC was autonomous, during the Intifada they

often collaborated for major strikes and demonstrations. They helped organize and lead
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emerging popular committees in villages and camps. The women's groups and popula
committees worked together to provide emergency relief afterilsasdd, visit the

families of martyrs, provide material aid where needed, work for prisomerspa

arrange prison visits. Women distributed leaflets and, "discussed politics ¢qethig

first time, and urged people who remained unconvinced to participate in the upfsing."
The Committees also provided services for women participating in the inesisksor
example, there were day cares, support networks, literacy campaigns, androtym

health education.

Suha Hindiyeh, co-founder of the Palestinian Women's Resource Center (now
known as the Women's Research and Training Society) explained the importanse of the
services in a 1989 interview. As Hindiyeh and others sought recruits for the women's
movement, the overwhelming response was, "If you want us to be recruited into
committees, we have to find somewhere to put our children." Hindiyeh also observed
"[t]he other need was that a large number of our women are illiterate, soylibbrases
started to open-*? These services should be understood within the feminist-nationalist
framework because Hindiyeh encouraged the public-political participationraéwto
promulgate the agenda for national liberation, and these "nurturing" ancegsplegre

services were provided to that end.

141 Hiltermann, 44.
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Women's Contributions Part 2: Co-operatives Another focus of the
Committees was to help Palestinians, especially women, achieve economic
independence, in certain cases from the occupiers and in others from Palestmidn me
facilitate this process, the Committees created co-operatives fornstorparticipate in.
The co-operatives generally included preparing or processing food and mamiodact
clothing, or, in rare cases industry such as carving cdf{p€he co-operatives provide a
lucid example of feminist-nationalism in their joint objectives of emanicigat
Palestinian women from economic reliance on Palestinian men, and in fostering a
Palestinian economy independent of Israel.

One well-known co-operative is the Abasan Biscuit Factory. Although this co
operative was actually located in the Gaza Strip, it is representativieeofnoddels that
took root in the West Bank. Women in Abasan Village used to make biscuits for children
at a near by kindergarten, and they decided to expand their production and start
marketing their biscuits. The Women's Research and Training Societygtm@zation
Suha Hindiyeh ran) gave the women start up funds. According to Hindiyeh, the women
"went on their own to the market to buy a large oven, which is, for the Abasan women, a
big step..." Over time, the women turned a profit and paid themselves salaries, in

addition to providing foodstuffs made independent of Isf&él.

143 Nahla Abdo, "Nationalism and Feminism: Palestiniammen and théntifada--No Going Back?" in
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Scholars remain uncertain as to how successful the co-operatives were in the
Palestinian women's struggle. One issue is that the projects did not gugraatee
women's participation in the public sphéfeAnother concern, Abdo argues, is that it
remains to be seen whose interests were better served through this pragettian's
or women's? Abdo's skepticism is not unfounded. Her interviews revealed widesprea
apprehension about putting women's issues before the nation. One intervieweé8tstated,
is very important for us to preserve our culture..." with the implication thangutti
women above the nation would challenge what defines "Palestitifan."

Some critics argue that the public/private division does not work with Intifada er
activities, largely because of the work of co-operatives. For example, how should the
work of Palestinian women, who engaged in communal cooking in times of crisis, be
classified? Najjar argues that even though women were engaging vaie gphere
activity, they were doing it for public purposes. Other evidence of blurring the boesdari
between public and private lies in the use of sewing and embroidery. Although these ar
typically activities of the private sphere, and are considered to be a form of art
Palestinian women have used these skills to promulgate political agendas, such as
embroidery which was used in protest of Camp D&t/id.

Others have argued that the boundaries were not blurred in co-operatives, because

the end result brought women into the public sphere. Hindiyeh contends:
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Somebody might argue that food-processing projects are also domestia)'svome
work. But actually when women undertake a food-processing project on premises
of their own, in a small factory, it won't be considered a traditional role--becaus
they have to come in contact with merchants to sell the product...and to go into

the market to buy the raw materials. They are getting involved with the sasiety

a whole!*®

The co-operatives, in their implicit goal of bringing women's independeoicemen,
should be understood as public sphere activity. The work of committees and the co-
operatives were but two examples of Palestinian women's public participatioough
other aspects of the women's movement could be substituted, the purpose of these case
studies is to point to the extent that women participated in the public sphere.rigecalli
Fraser’s theory of the subaltern counterpublic, women’s work was stiltiafjgaublic
sphere and politic change, and as such should be understood at public sphere
participation.

Following the traditional model of charitable societies, urban, upper- or middle-
class women founded and established the women’s committees and co-operatives, which
targeted, as the Abasan Biscuit Factory demonstrates, rural women. In one
ethnographer’s account of rural Palestine, she notes, “not more than a handful of the 175
women | worked with in the camps and villages had ever heard of the urban women’s

organizations...and fewer still had made use of their servi¢&sd while rural women

were collectively involved in the struggle, it appears as though there weatalgparity
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as to which rural women were actually engaged. Were women gathered flaqyesvil

close to urban centers for convenience’s sake? If more rural women werecgngagd

the outcome of the women’s movement be different? The following section explares thi
guestion, attempting to explain the process through which women left the public sphere
during the early years of the Intifada.

"Where have all the women gone?As the Intifada became institutionalized,
women's participation appeared to wane, beginning in the third year of theestruggl
Answering, "why?" has been a difficult task. Some have blamed it on the UNLL&, whil
others have suggested that going to the streets to protest did not necessdidg mobi
women™° Still others blame Hamas, or the Islamist movement more genEYalyhers,
such as Leila Hudson, argue that women’s participation did not wane, rather, it daorphe
Participating in the Intifada, was, according to Hudson, a means through which gender
roles were constructed. In this regard, Hudson defined women'’s participation as
“extraordinary” and ambiguous, and most importantly, as a way to, “reassédrohal
feminine identity in the end'*? Because Palestinian women’s identity was traditionally
defined through work in the domestic sphere, and the Intifada, as Hudson argues, was an
opportunity to reinforce the traditional sources of identity, Palestinian womdrthese

patriarchal pressure to create new modes of public and political communicatiorhthroug

%0 sabbagh, "Introduction,” 3.

51 swedenburg, 193.

152 eila Hudson, “Coming of Age in Occupied PalestiBagendering the Intifada,” iReconstructing
Gender in the Middle East: Tradition, Identity, aRdwer eds Fatma Miige Gdcek and Shiva Balaghi,
(New York: Columbia University Press, 1994), 125.



76

committee work and their subaltern counterspheres. Thus, although women were
participating in the the private sphere, they were still participating imtiiada and
affecting change in the public sphere.

As noted in the introduction, explaining why women'’s public participation
declined during the first Intifada has been a subject of scholarly debate. Sabhpgepts
three trends that have led to the decline of women's participation. First, bothfitaint
and US peace talks failed to bring any tangible results or resolutions. A seasod IS
the rise of fundamentalism with its concomitant forced veiling and mobibtyicgons
placed on women. Finally, economic stresses, stemming partly from the Gulfiovéad
women and families to rely on extended family networks, where patriarchal n@ms a
allowed to flourisht>® This thesis suggests two additional trends that contributed to
women's declined public participation in the Intifada. The inability of ehkurban
women to unite themselves and engage village and camp women in a united women'’s
front, and the refusal of the men in politics to truly acknowledge their women agdkeag
as equals and enforce policy, which resulted in the failure to redefine the jpoikiical
sphere in gender inclusive terms.

The reactions of camp and village women to the urban women is telling of the
multiple battles urban women leaders faced just in attempting to bring the véomen’
movement together. Several camp and village women note how urban women would

compete amongst themselves, vis-a-vis the factions they were involved wi#n Jane
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recalled, “The women who came from Ramallah were more interested ifatttens
and getting more members to join, than in the issues. For example, we used to go to
the...demonstrations...and these women would shout ‘I brought ten,” ‘I brought twelve,”
Janeen continued, “Many women in my village were very active during the begofning
the intifada but they didn’t want to be labeled with a faction. The more they saw of the
factions, they more they dropped out of political activity altogethér?.&nother
woman, Um Abed, recalls of the factions, “They’'ve become very politicized. For
example, the Fateh women’s committee will only take care of, support, or dedateh
women.**>Um Abed also recalled this observation as the primary reason for dropping
out of the women’s movement. Her second concern is discussed below.

Many village women often felt that they were the pawns of the urban women.
They were expected to the heavy and dangerous work, while the urban women lgat quiet
by and coordinated. “Some of the elite women went to the demonstrations but they were
never in the front lines:®® Or, as Nabela recalled:
The CP [Communist Party] and its women’s union...are just as elitist as every
other faction...I couldn’t stand the attitudes and the elitism of the union’s
[female] leaders, the hierarchy in the union, the petty in-fighting...During the
intifada thel[y] tried really hard to recruit me but | refused...becausew khe

minute I'm inside, I'll just be a silent worker cadre who has to keep my mouth
shut®’
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Janeen went so far as to accuse urban women of fraud. “...I know for a fact that
there was a budget to cover the cost of transportation for village women trageling
demonstrate...But when | traveled, | always paid for my transportation miieetine
ever offered to pay...l know that some of the urban women...simply put the money in
their pockets...**® Whether or not the insight of these women was fact or fiction, the
significance lies in the existence of these perceptions, which undoubtextiddbarriers
to getting and keeping rural women involved on the national level.

Issues within the women’s movement were only part of the problem Palestinian
women faced. The second issue lay in how men defined the public sphere. Their inability
to recognize it as an appropriate space for women, (excepting theiriatilpaesence in
national emergencies) created a backlash for which both the Palestiniamwom
movement and the Palestinian national movement continue to suffer.

Activist and novelist Sahar Khalifeh conducted interviews with ten Palestinia
women participants in the Intifada. She observed a generational divide, where the olde
women boasted about their contributions to the struggle during the meeting, and the
younger women kept quiet. When twenty-something Siham Abdullah, whose mother was
present at the meeting, and who shared many stories about her bold actions, was asked
about this she responded:
| want to work, and | want to contribute but the situation does not allow for it...1

took to the streets during a large demonstration along with many young women,
and we all heard one of the boys from our neighborhood saying, "Look at the

158 Rubenberg, 225.
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sluts. They are joining the demonstration in order to show themselves off and to
meet men." If our young men were as politically mature as our youngmwdhe
intifada would have been much strong&r.
While it was incumbent upon women to take part in the national struggle for liberation in
the Intifada, the response of the young neighborhood boy shows the contradiction women
faced. What is also interesting to note, is that in the context this story wad, share
was no distinction made as to whether the verbal insults were used against veiled or
unveiled woman, and the boys responsible for the comments were not directly linked to a
political affiliation. The women were to understand that they had served their @umpos
this national emergency, and as this young boy's comments demonstrate, their
participation was taking place in the masculine-dominated political sphex#her
words, women did not belong there anymore.

Further evidence of Palestinian men’s refusal to redefine political spaeen in
the contradictions that faced the urban activist women. “...regardless ofatiars
dress, university degrees, and professional employment, within their homes and in
relation to the males of authority therein, many [women] are also constrairniee ¥gme
basic practices, institutions, and discourses that confront the village and carep.#m

This sentiment, which is from a researcher in Palestine, is confirmed Isyiflale

village women, too. “I see the situation of women in this society as quite good...I think
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the only problem Palestinian women face is their familt&sThus, even the women
promoting a vision of women'’s participation in the public sphere, are still bound to
gendered notions of private and public within their own families and communities.

Um Abed, quoted above, also weighed in on the pressure on women to stay out of
the public sphere in her village. In her discussion of why she was no longer adiige in t
women’s committees she observed, “the village has become more conservative and
women who leave their homes for any reason are watched very clt8ely.”

During Khalifeh's interview with Siham, two other women joined the
conversation. The topic at hand was a double standard that was emphasized by the
Intifada. Women typically married men who were politically active, but men did/aot
to marry women who were politically active because such women were believeto ha
guestionable morals. One of the women, Azza, asserted that the Intifada was not enough
to change women's place in Palestinian society. For this change to t@kespkaargues,
there must first be a change in valt®sThe change in values, Azza suggests, also
applies to redefining the public sphere. Indeed, the public sphere is "valued" as the
domain of men, and Palestinian men reaffirm this value by punishing women who do not
also share it through name-calling and refusal to marry women who violmttghdard.

The other woman in the conversation, Khawla, also chronicled the contradictory

messages female participants face:
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In the media, on television, women's praises are sung, but in the street and
neighborhood the situation is different. Here women's political activities are not
respected...[R]oughly 30 to 40 percent of the general population is politically

mature. The remainder, including the young generation of men currently in

universities, have not changed their valtfés.

Khawla's observations also point to the need to revalue and redefine the public sphere to
encourage and allow women's continued engagement in the Intifada. Each of the
observations from these young Palestinian women illustrates why youngnatave

turned away from political activism. The attitudes of young men, protedtieg™

sphere have forced Palestinian women out of the public-political sphere and hagte force
them to find alternative methods of expressing their political voices. O$eotinese
examples could also be interpreted as men not wanting women to be politicakty acti
whether in the public or private sphere. One more example from Siham will denm®nstrat
that this is not the case.

One day, as Siham was bathing, her mother rushed into the bathroom and
commanded Siham to cover herself with a towel. Israeli soldiers were owisikileg for
some men that Siham's mother was hiding. Siham pretended to bathe as the soldiers
searched the entire house, except the bathroom, where she "protected"dtadrale
men from the Israeli soldiers. When Khalifeh asked Siham if she thought thisoras m

daring than joining in the demonstrations, Siham replied, "No this is a more acceptable

form of political activity because it took place in the house and not the public sphere

1641bid., 195.
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where women are not easily accepted...if | am seen at night in the stre@hgefrom a
political meeting, people might question my reputatitn.”

This last example from Siham articulates a strong, if optimistgsage. Like the
women of the Revolt, Palestinian had politicized the traditionally feminine, diemes
sphere, and embraced their traditional roles as protectors and mothers, to serve the
nationalist cause. Even if men did not let the women into the public sphere physically,
women would still leave their mark in the sphere.

Conclusion.This chapter has outlined the rise of Hamas in conjunction with the
outbreak of the Intifada, with a particular emphasis on women'’s activity dineng t
Intifada. The nature of women’s involvement at the beginning of the Intifada was
explained, and the demise of public sphere activity of this nature was noted, thus
presenting the question, what happened to Palestinian women and the Palestinian
women’s movement during the Intifada? Through an analysis of interviews with and
ethnographies of Palestinian women, this chapter suggested two new explanatioms for
failure of the Palestinian women’s movement. First, the urban-based Patestimeen’s
movement failed to rally and unite with rural and camp women, and second, Palestinian
men refused to redefine the public sphere as a gender inclusive space. Thus, women’s
participation in the Intifada was a situation where Palestinian womenonbrallowed

into the public sphere in the face of a national emergency, but were pushed back out after
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men decided that the women served their purpose. Women responded to this by

reclaiming the private sphere and politicizing their domestic space.
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CONCLUSION

Chapter | discussed charitable societies as the basis of the moderimiBalest
women’s movement. Through these societies, elite Palestinian women were atnlle to w
outside of the home and provide services, typically to poor, rural Palestinian wdmeen. T
other public sphere involvement of Palestinian women was confined to national
emergencies, where women were not only “allowed” but encouraged to partinigage i
public sphere. This trend continued throughout the twentieth century, as demonstrated in
chapters Il and 11l

Chapter Il discussed the rise of Islamism in Palestinian societglbasithe rise
of the women’s movement particularly through women’s committees. Paradgxatal
time when Palestinian women were noted for having the most freedom in the public
sphere, the Islamist movement, which ultimately sought to restrict women’s pphére
activities, gained the most popularity. Although the women'’s participation in thes publi
sphere was no longer restricted to the charity work of the upper echelon, itlwas sti
classist in that middle- and upper-class women dominated the decision making
infrastructure of the women’s movement.

The final chapter surveyed the rise of Hamas, but emphasized women'’s
contributions to the Intifada in the early years and posited explanations favavhgn
were ultimately ousted from the public sphere. As the Intifada waged on and the

women'’s leadership fragmented, large masses of rural women, who alreadi{irfated
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mobility because of the conservative nature of rural Palestine, realizeédehaban
women leaders would not be able to lead them to victory in either of their struggles-
feminist or nationalist.

May Nassar said, "Because our society is a male-dominated socetarmh
expect women to go down into the streets in the same numbers as men. When this society
becomes less patriarchal, we will see more women in the stt&eRespite Palestinian
women's persistence, strength, and organized efforts, the public sphere, opened to them
for a brief moment, was once again shut. The development of the public and private
sphere dichotomy was not new to Palestinian society. Fleischmann showed that during
this same time, Palestinian women were gaining greater autonomy &@stinian men,
that is, until the arrival of the British in 1920. British educational policies encalithge
return of Palestinian women to the private sphere.

This essay also explored the relationship between gender and nationalism,
demonstrating that the national emergency in the form of the Intifada atsesthat
women's awareness of women's issues would take place. Further, idrédwalleminist
criticism of nationalism by showing that Palestinian nationalism is earstt in
masculine terms.

By highlighting the rich past of Palestinian women's political involvemeist, i
little surprise that Palestinian women became so vocal and active in the ugrisng

Intifada changed women's perceptions of themselves, and men's perceptions iof wome
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Women saw themselves as capable and as equal participants, and men often welcomed
their presence in the public sphere. As the Intifada progressed, however, men's
perceptions of women changed again. This time, men created resistance for wgeten to
involved publicly. As a result, women also began to question their place in the public
sphere.

While women were active in the public sphere, they engaged in a variety of
activities. This thesis focused on the contributions of women's committees and co-
operatives. Both case-studies exemplified the extent to which women weieahpli
involved, and the motivation and spirit with which they were involved. The committees
and co-operatives also typified the ways in which Palestinian women aatiuaiammist-
nationalism, by serving both women's liberation and national liberation simultineous

In the final section, this thesis showed that women's activism itself wasenot t
issue that many Palestinian men opposed. Rather, it was women's strongepretienc
public sphere. Had women worked to redefine the space as gender neutral, in addition to
redefining their roles as women, | contend that women would not have been pushed out
of the public sphere.

However, the elasticity of public and private sphere definitions provides a
glimmer of hope for Palestinian women. Their ability to act politicallg publicly from
within the domestic sphere showed they will not be quiet. But many questions remain

unanswered.
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Are Palestinian women'’s lives today better or worse as a result of tlaeldrti
Are Palestinian women still fighting for women'’s liberation? Based on a 2000m®me
conference in Ramallah, it is clear that at least some Palestiniamvaoenstill looking
for the balance between feminist and national liberdfibBut, if the second Intifada
revealed anything about women, it is that they are still fighting for rewog in the
public sphere. In direct contrast to women’s participation in the first Infitadasecond
Intifada saw little public participation from women. Some have argued thas tiesl ito
the absence of any civil society activity during the second Intifada, nbighere is a
direct correlation between occurrences of civil society in the public sphere, and the
participation of women in the public sphéfé.

The rise of NGO's in the West Bank offers more insight into the role of women
today. The “NGO-ization” of the West Bank has co-opted the women’s movement,
taking issues of “collective concern” and transforming them “into projadsolation
from the general context in which they arise, without consideration of the economic
social and political factors affecting them.” Futher, the process has cheagses for
social change into “’project[s] with a plan, timetable, and a limited budgethagi

‘owned’ and used by a small professional elite for the purpose of accountabibiywias

167 Penny Johnson and Eileen Kuttab, “Where have alWWlomen (and Men) Gone? Reflections on
Gender and the Second Palestinian Intifada,Faminist RevieyWinter 2001, no. 69, 21-43. Accessed
www.jstor.org03/05/09, 39. The title of the conference was “Wemen’s Movement and the Current
Situation: Towards Integrating Nationalism and FestiAgendas.”

188 Johnson and Kuttab, 24.
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foreign donors.* In other words, foreign donors, who may or may not be concerned
with the best interests of Palestinian women, dictate change for Ralestomen.

The future of the Palestinian women’s movement is uncertain at this time, but this
thesis has shown that until women can first and foremost unite themselves cugrarti
with regards to the urban-rural divide, they will not be able to liberate thessdedbm
the chains of patriarchy, or the Israeli occupation. In addition to uniting thesasel
women in Palestine also face the challenge of redefining political spHueysmay be

welcome in the political sphere at all times.

189 |slah Jad, “The Demobilization of Women’s Movenserfthe Case of Palestine.” Women’s UN Report
Network, 1-14-09. Accessed ww.comminit.cn/en/nod&28 4-17-09.
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